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For a period of upwards offifty years this country (Bengal) 
has been in exclusive possession of the English nation, 
during the first thirty years of which from their word and 
deed it' was universally believed that they would not inter- ^ 
fere with the religion of their subjects and that they truly 
wished every man to act in such matters according to the 
dictates of bis own conscience : their possessions in Hin- 
dooBtan and their political strength have through the grace of 
God gradually increased. But during the last twenty years a 
body of English Gentlemen who are called missionaries ■" 
have been publicly endeavouring in several ways to convert 
Hindoos and Mussulmans of this country into Christianity. 
The first way is that of publishine and distributing among 
the natives various hooks large and small reviling both re- 
gions and abusing and ridiculing the gods and saints of >'' 
the former : the second way is that of standing in front 
of the doors of the natives or in the public roads to preach 
the excellency of their own religion and the debasedness 
of that of others: the third way is that if any natives of 
low origin become Christians from the desire of gain or 
from any other motives, these Gentlemen employ ana main- 
tain tbem as a necessary encouragement to others to follow 
their example. 

It is true that the apostle of Jesus Christ used to preach 
tjie superiority of the Cbriatiui religion to the nitiyai lof 
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different countries, but we must recollect that they were not 
^ of the rulers of those countries where they preached. Were 
the missionaries likewise to preach the Gospel and distribute 
books in countries not conquered by the English such as 
Turkey and Persia &c. which are much nearer England 
they would be esteemed a body of men truly zealous in pro- 

Sagatin^ religion and in followme the example of the foun- 
ers of Christianity. In Bengal where the English are the sole 
rulers and where the mere name of Englishman is sufficient to 

f frighten people : an encroachment upon the rights of her 
poor timid and humble inhabitants and upon their religion 
cannot be viewed in the eyes of God or the Public as a jus- 
tifiable act : for wise and good men always feel disinclined 
to hurt those that are of much less strength than themselves 
and'if such weak creatures be dependent on them and subject 
to their authority they can never attempt even in thought 
t<} mortify their feelines. 

We have been subjected to such insults for about nine 
centuries and the cause of such degradation has been our ex- 

-■ cess in civilization and abstinence from slaughter even of 
animals ; as welt as Obr division of cast which has been the 
source of want of unity among us. 

It seems almost natural that when one nation succeeds in 
conquering another, the former, tho' their religion may be 
quite ridiculous. laugh at and despise the religion and man- 
'^ ners of those that are fallen into their power ; for example 
Mussulmans upon their conquest of India proved highly ini- 
mical to the religious exercises of Hindoos : when the ge- 
nerals of Chungez khan, who denied God and were like wild 
beasts in their manners, invaded the western part ofHindoo- 
Btan, they universally mocked at the profession of God and 
of fiiturity expressed to them by the natives of India : the 
savages of Arracan on their invasion of the eastern part of 
Bengal always attempted to degrade the religion of Hindoos. 
In the ancient days the Greeks and the Romans who were 

ygroBs idolaters and immoral in their lives used to laugb at 
the religion and conduct of their Jewish subjects a sect who 
were devoted to the belief of one God. It is therefore not un- 
,1 coqimon if the English missionaries who are of the conquer- 
ors of this country revile and mock at the religion o(it<|^a~ 
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tires. But aa the EdkUsI) are celebrated for the manifeHta- 
tion of humanity and for administeruig justice and as a great 
many Gentlemen among them are noticed to have had an 
aversion to violate equity, it would tend to destroy their ao- 
knowle(%ed character if they follow the example of the former 
y, sav^e conquerors in disturbing the established religion of 
the country> because to introduce a religion by means of 
abuse and insult or by affording the hope of worldly gain ia 
inconsistent with reason and justice. Ifby the force of argu- 
ment tbey can prove the truth of their own religion and the 
^falsity of that of Hindoos, many would of course embrace 
their doctrines and in case they fail to prove this they should 
not undergo such useless trouble nor teaze Hindoos any longer 
by their attempt at conversion. In consideration of the 
small huts in which Brahmuns of learning generally reside 
and the simple food such as vegetables &c. which they are 
accustomed to eat and the poverty which obliges them to 
live upon charity the missionary Gentlemen may not I hope 
abstain from controversy from contempt of them : for truth \ ■ 
& true religion do not always belong to wealth and power i 
high names or lofty palaces. 
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In the Friead of India No, 38 a reply has been made in 
English to the 2d. number of the Barhmanical Magazine 
con)po§ed both in English and Bengally and published a 
few weeks ago. Aa the controversy in question is intended 
by both parties chiefly for the benefit of the Hindoo comma- 
mty and secondarily for the use of Europeanai I feel much 
disappointed in my expectation of being favoured by the 
£ditoror bis colleagues with a reply in English and Bengslly 
to insert in the next number of my magazine ; I however 
must receive it as it is, and beg to be allowed to make a few 
remarks on the reply. 

As to my first Question proposed in the magazine in the 
following words. " They call Jcaua Christ the son of God and 
the very God — how can the son be very father?" the Editor 
denies the accuracy of the information on which I found thia 
question, and firmly asserts that " the Bible no where says 
Uiat the son is the father." I therefore deem it necessary 
to shew my reason for the above query, leaving it to the 
public to pronounce on the justifiableneas of it. Christian 
teachers profess that God is one, and that Jesus Christ is the 
son of God, and the very God : Hence I naturally concluded 
that they beheve the son to be the father ; and consequently 
questioned the reasonableness of such a doctrine. For when 
a person affirms that such a one, say James, is one, and that 
John is his son ; and again says that John is actually James ; 
we should naturally conclude that he means that John the 
son is James the lather, and be at liberty to ask how can 
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John th« BOti be Jxmes the fatlier t But u the Editor a 
leading minister of that religion declares that " the Bible no 
where sa^a that the son is the father, hut says that the son 
IB equal to the father in nature and essence" and " distinct 
in person" &c. and recommends me to re£ect on mankind, 
of whom " every son, who baa not the aame human nature 
with bis father, must be a monster." It would bs too much 
boldness on my part to give preference to my apprehension 
of the meaning of the Bible over that of the Editor. I 
would therefore have admitted (as suggested by the Editor) 
that the son of God is God, on the analogy and in the sense 
that the son of a man is a man, had I not been compelled 
by his very suggestion to reject entirely his other still more 
important assertion, that is, the coeval existence of the son 
with the father. For, the belief of the nature of the son of 
man being the same as that of the father, though it justifies 
the Idea of the son of God being God, is utterly repugnant 
to the possibility of the son being coeval with his father. It 
is, evident that if a son of man be supposed coeval with bis 
father, he must be considered some thing mor« extraordinary 
than a monster ! 

It is believed by all religious sects, that when God reveals 
his will or law to the hnman race, he reveab it through their 
language in its common acceptation. I beg, therefore, of 
the Editor, to favour me with a direct reply to the following 
question— Do the Missionary Gentlemen take the word 
" God" ar a proper name or as a common one ; all nouns 
being divided into two kinds, common and proper 1 In the 
former case, that is, if they consider the term " God" appro- 
priated to one individual existence as every other proper 
name is, they must relinquish the idea of the son of God 
being the very God. How can we think the son of John or 
James to be John or James, or coeval with John or James t 
And in the latter case, that is, ifthey receive the term "God" 
as a common name, they may maintain the opinion that the 
aon of Go^ is God, in the same way as the son of a man is 
man, which, as the Editor says, must neoessarily be the case ; 
but they, in this case, cannot he justiSed in professing a be- 
lief in the equal duration of the son with the father; for 
every s<m, whatever may be his nature, must have ex^teQce 
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originating subsequently to that orhisown father. The only 
difibrence between these two common nouns " Qod" and 
'* man" would be, that the latter includes a ereat muy 
individuals under it and the former only three distinct per- 
sons, though of superior power and nature. But no small- 
neas of the number or mightiness of power of persons under 
one common name, can exclude it from being classed as a 
generic noun ; for it is well established by the observers of 
nature that the number of individuals comprised under the 
term " mankind" is much less, and their nature is far more 
mighty, than the living embryoe in the milt of a siogle.cod- 
fish->a circumstance which does not make man less a genua 
than the term fish. 

We see individuals under one term of mankind, though 
they are distinct in person, yet one in nature, as being all 
, men : in like manner three beings under one godhead ac- 
cording to the Editor, tho* they are distinct in person are yet, 
- 1 infer, considered by him one in nature as gods i_god 
the Father, god the Son, and^od the Holy>ghost. Is this 
the unity of God which the Editor professes ! Can this 
doctrine justify him in ridiculing Hindoo polytheism, because 
many of them say, that under one Godhead there are more 
than three beings distinct in person but one in -nature ? 

As to my tiiird question " tbey say God is one, and yet 
sBv that the Father is God, the Son is God, and the Holy- 
Ghost is God ;" the Editor admits the fact, as he says, that 
•' Bible ascribes the same divine nature and perfectioiis to 
the Father, the Son aud the Holy Spirit, and yet declares 
that though distinct in person they are one in nature and 
attributes ;" — that " it (the Bible) teaches men to worship 
each of them as God," and that " the Father, Son and Holy- 
Ghost are described in Scripture as equally giving grace 
and peace to men, — as pardoning sin and leadmg men into 
the paths of righteousness." But instead ofsbewii^ the 
reasonableness of the idea of three distinct gods being one 
God, as requested, he confesses the total inconsistency of this 
doctrine with reason and makes the Bible reaponsible for it, 
saying *• But the Bible, while it fully reveals these facts, still 
forbears to inform us how the Father, the Son and the Holy 
Spirit exist and form the triune God i" and adds, ** tuir. )iad 
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it informed us, are we certain that we ahoutd have coinpre- 
hended it." The Editor or his colleaguea ought to have 
taken into consideration such unreaaonabletleB§ attaching to 
the most important of all their doctrines, before they had pub- 
lished in the " Sumachar-Durpun" the letter accusing the 
Vatdanta and the rest of the Hindoo Shastrus of want oi' 
reason— a circumstance which might have saved the Editor 
the reluctant avowal of the unressonablcnesB of the founda- 
lionofhis own system of faith. The Editor however attempts 
to procure belief tor this doetrine so palpably contrary to 
reason Mid experience, under the plea ttuit " there are many 
^iogs which pass around and within us of the manner of 
which we can form no just idea, though no one doubiB their 
truth : we know not how plants and trees draw matter 
from the earth and transform it into the leaves, flowers, and 
fruits, although no one questions the fact ;-;— nor how mind 
BO acts upon matter as to enable a man at will to raise his 
liand to his head, and with it to perform the hardest labour. 
Until we comprehend the manner in which these opehitions 
on matter are effected, which constantly pass around and 
within U9, we have little reason to complain, because the triqne 
God has not condescended to inform ua of the precise mode 
in which bis- infinite and glorious nature exists and acta." 
How is it possible for the Editor, or for any one possessed of 
common sense, not to perceive the gross error of drawing 
analogy from things around and within us, to the three dis- 
tinct persona of the God-head in one existence ; which so 
far from being around or within us, exists cmly in the imagi-. 
natiiHi of the missionaries. 

Her* the growth of a tree and its producing leaves and 
flowera, as well as the operation of mind on matter, being 
Bronnd and within us, are commonly perceptible by all men 
whether Christians or not Christians ; a denial m which is 
utterly impossible for one who is possessed of the senses. It 
is -rery true that the exact manner in which fianta grow or 
ibe mmd operates, and the precise prmciples of nature which 
act upon them, are not thoroughly understood. But all that 
these facts amount to is, that things around or within us, whe- 
tiier visible or demonstrated by visible facts, compel convic- 
tion. Do the three distinct persons of the God-head in unity 
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«zlBt lifcc growing tna or bodies joined to mind 1 Are th«y 
phenomeiift aommonly perceptible alike by ChriBtians and 
not Chriatians ? Or ar« they like mouataina of ioe in nortbem 
countrieB, which, tho' tbey are not seen or felt by us, yet &re 
reported to us by eya-witnessesj withoilt wiy coQtradictioii 
from others who bsve algo patsed the places where they are 
said to exist, and where they are liable to be seen by any 
one—that we should be compelled to b«lieTe the existence 
of the trinne God Ulie that of growing trees, operatine minds, 
or mountains of ice, though we cannot understand them ; 
or rather though we find them exactly contrary to what we 
have understood T Christians may perhaps consider the 
Trinity as perceptible by them, through the force of early 
instructions, in the same manner as the fbllowers of the Tun- - 
tru dootrinei among Hindoos in Bengal consido- God aa 
consisting of fire distinct ^rsonsand yet ai one God ; and 
SB the generally of modern Hindoos esteem numerous incar- 
nations under one Qodhead almolt as an experienced fact 
from tbeir early habits. How can Christians who in general 
justly pride themeelves on their cultivated understanding, 
admit such an antdOgy orjostify any one in misteadiug othen 
with such RophistrieB T The only excuse which I feel inclin- 
ed to mnice tor tbem, and perhaps a true one is, that the en- 
l%htened amongst tfaem, Itlie several of the Greek and Ro- 
■nan Philosophers, yield, through pclicy, to the mlffar opi> 
nions, though fully sensible of the unjustifiablenesi of thcan. 
I am however sorry to observe that the minik of a great 
number of Chiistians are so biassed in favour of the docSri&e 
of the Trinity, from the strong impressioii made on them by 
education in tbeir youth, that they can readily defy the sug- 
gestions of the senses, reason Mid expariance in opposition 
to tlMg doctrine. They accuse Brahmonical priests of having 
an unjust ascendency over their pupils, while they forget how 
greatly Christians are influenced by their ministers so as to 
overloMt the error of such tn uiatogy as the abftve, and 
others of a similar nature. 

The Editor has first declared that " the BiUe forbears td 
inform us how the Father, the Son, and the Holy Spirit 
exist &c. the triune God has not descended to inform ua 
of the precise mode in which bis infinite and glorious nature 
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ezuts and acts ;"— nevertbeleas he particakrizea tbemodeof 
their ezintence, and actions, separately and distinctly from 
the authority of the Bible ; stating that " the Son who haia 
existed with the Father from eternity has created heaven 
and earth ;" that ** from bie infinite pity to sinful men he 
condescended to lay aside his glory for a season ;" that 
*' taking on himself (be form of a servant be might worship 
and obey the father as bis God *." that " be praved bis father 
to glorify him only with his own gtory, wbicn be bad with 
bis father before the foundation of the world, and which for 
a season he had laid aside;" that " he was permitted to 
ascend up where be was before :" and that lastly " he was 
seated at the right-hand of the Majesty on high who " gave 
bim as mediator all power in heaven and earth i' and that 
" God the Spirit was also pleased to testify to irien his appro- 
bation of the Son's becoming incarnate, by visibly descending 
upon him in the fonn of a dove." Notwithstanding their 
different locations, different actions, and distinct existences, 
the Editor represents them as one ; and also demands of the 
rest of the world a belief in their unity. Is it possible even 
to conceive for a moment the identity between three Beings* 
one of them in heaven expressing his pleasure at the conduct 
of the second, who at the same time on the earth was perform- 
ing religious rites, and the third ofthem then residing between 
heaven and earth descending on the second at the will of the 
first If the diff'erence of bodies and situation as well as of 
actions and employments, be not suffident to set aside the 
idea of the identity and real unity of persona, there would 
be no means of distinguishing one person from another, and 
no criterion would be left for considering a tree diSerent 
from a rock or a bird from a man. Is this the doctrine 
~ which the Editor ascribes to God t And can any book, 
which contains an idea that defies the use of the ahntea, be 
considered worthy to be ascribed to that Being who has 
endued the human race with senses and understanding for 
their use and guidance t As long as men have- the use of 
their seiUes and faculties, (unless sunk in early prejudices) 
they never can be expected to be deluded by any circutn- 
locutions founded upon circumstances not only beyond 
understanding but also contrary to experience and to the 

n,gN..(JNG00gic 



( ' ) 

evidence of the senses. God the Son is declared by the 
Editor to hare laid aside his glory for a seaaon, and to 
have prayed his father to give him the larae glory, and also 
to have taken the form of a servant. Is it consiatent with 
the nature of tbe immutable God to lay aside any part of his 
condition and to pray for it again 1 la it conformable to the 
nature of the Supreme Ruler of the universe to take the 
form of a servant, though only for a season t Is this the 
true idea of God which the Editor maintains 1 Even idola- 
ters among Hindoos have more plausible excuses for their ' 
Solytbeism. I ahaLl be obliged, if the Editor can shew that 
le polytfaebtical doctrines maintained by Hindoos are, in ^ 
any degree, more unreasonable than hia own : if not, he 
will not, I trust, endeavour in future to introduce among them 
one set of polytheistical sentiments as a substitude for ano- 
ther set : both of them being equally and solely protected 
by the shield of mystery. 

The Editor achnowledges the fact of God's appearing in 
the shape of a Dove to testify the appointment of God the 
Sdn i stating, that " when God renders himself visible to 
man, it must be by appearing in some form." But 1 wonder 
bow after such an acknowledgment, the Editor can ridicule 
(be idea of God'* appearing in the shape of a fish or cow, 
which is entertained by the Pouranik * Hindoos t Is not a 
fish as innocent ai a dove ! Is not a cow more useful than 
a pigeon ? 

All that I said of the Holy-Ghost is as follows. " Did 
not tbe Holy-Ghost, who is very God, in the form of a dove 
remove from one place to another * And did he not beget 
Jesus Christ by his divine intercourse with a woman V'—^ 
alluding in the former question to his descent on Jesus 
Christ, when baptized, in the shape of a dove ; and in the 
latter to hia having begot Christ by a woman not married 
to him, as is evident from their Scriptures : " She was found 
with child of the Holy-Ghost :" Matt Chap. [. v. Is. 
" T^e Holy-Ghost shall come npon thee." Luke Chap. I. 
-v. 35- Bothofthesecircumstancesare solemnly acknowledged 
by the Editor. But whence or how the Editor infers .again 

* Mytb(d<^ical, 
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my miBrepreaeutation of tbs fuct, and iny attempt to ridicule 
the doctrme, I am unable to diacover. 

As to my fourth ^usstioa \is. *' They aay that God most 
be worshipped in spirit, and yet they worship Jmus Christ 
as very God, although he is possessed of a material body :" 
the Editor has given an evasive answer ; for he says, " Chris- 
tiana worship Jesus Christ and not his body separately from 
faim." 1 never charged Christiana in my question with 
worshippioff the body of Jesus Christ separately fromhimsclC 
that the £^tor could be justified in denying Christians' 
having worBbipped him and not bis bo^ : the Editor ia 
fact confesses toeir adoration of Jesus Christ as the very 
God in the material form ; nevertheless he attempts ta 
maintain that they worship God in spirit. If we admit that 
the worship of spirit possessed of material body is woiship in 
spirit, we must not any longer impute idolatry to any religious 
sect : for none of them adore mere matter unconnected 
with spirit. Did the Greeks and Romans worship the bodies 
of Jupiter and Juno and their other supposed Gods Heparstely 
from their respective s|Hrit t Are not the miraculous works 
ascribed by them to these Gods, proofs of their viewing them 
as spirits connected with the body ^ Do the idolaters among 
Hindoos worship the assumed iorma of their incarnation^ 
divested of their spirit T Nothing of the kind ! Even in 
worshipping idols, Hindoos do not consider them objects of 
worship until they have performed Pranprutistha or commu- 
nication of divine life. According to the definition given by 
the Editor, none of them can be supposed idolaters, because 
they never w<»sh)p the body separately from the spirit Bat 
in »ct any worship through either an artificial form oi- imagi- 
nary material representation is nothing but idolatry. 

Moreover the Editor says that " The Father, Son, and Holy- 
Ghost are also described in scripture as equally ^ving grace 
and peace ' to man ; as pardoning sin and leading men in 
the paths of righteousness ; which tnings omniscience, omni^ 
potence, infinite love and mercy can aione perform." I do 
not know any polvtheiatieal system mqre clear than this 
description of the Editor, as declaring three Beings equally 
omniscient, omnipotent, and p oss ess ed of infinite meroy. I 
however beg to ask, whether the omnipotence, omniscience, 
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and infinite mercy of one persoD ia sulGciant or not to arrnnge 
the univereal syatem and preeeive ita harmony 1 If so, an 
admission of the omnipotence and omniecienca of the second 
and the third is superauous and absurd ; but if not aufficisntt 
why should we stop at the number three and not carry on the 
numeration until the number of omnipotent Beings becomes 
st least equal to that of the heavenly bodies, ascribing to 
each the mauagement of every Globe 1 From the skill 
which Europeans generally display in cc»iducting political 
affairs and eiTecting mechanical inventions, foreigners very of- 
ten cMicIude that their religious doctrines would be equslly 
reasonable ; butasgoonasBLny one oftbemismadeacqusmted 
with such doctrines as are professed by the Editor and with 
the histories of the ancient Greeks and Kouuns, be will 
firmly believe that religious truth has no connection with 
political success. 

My fifth question was, " How can equality subsist except 
between oljec^ possessed of different essences and exis- 
tences V But the Editor repeats only a part of it i e. 
how the son can be equal with the father, when he does 
possess the same nature, and then declares the question un- 
mtelligible. 1 never meant the impossibility of equality be^ 
tween persons or things that possess the same nature ; as we 
find often equality in some propeily aubaistiai* between man 
and man, though possessing the same nature ; but as no 
equality can subsist except h^ween things of difiFerent ex- 
istences ; and the professed belief of the missionary Gen- 
tleman was, that the Son is the same in existence aa well as 
in nature with the father, I took the liberty to ask how the 
son can be equal with the father, when he is supposed to be 

Soesessed of the same nature and existence T Unless they 
any to the Son the same existence with the Father, they 
cannot, I think maitain lus equality nith the Father, I, 
therefore, presume my question is perfectly intelligible. 

As to my second remark, viz. " they sometimes callJesus 
Christ the son of man, and yet say do man was his Father," 
the Editor makes the foUowmg reply, "While, thus incarnate, , 
he in many ways unavoidably displayed his divine nature ; 
but being born of a woman and in all things like unto us 
ag to bislmman nature, yet without sin, ho condescended to 
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call himself the Son of man, although no man was bis 
Father." I wonder that the Editor who on one hand at- 
tempts so warmly to prove the deity and inspiration of Jesus 
Christ, on the other hand accuses the same being of having 
declared what was totally contrary to the factt saying that 
he condescended to call himself the Son of man, although 
no man was his Father. I also feel surprized at the inconsis- 
tency of the Editor, who, while justifying the above statement 
respecting his Lord, charges the Hindoo-Fouraniks with - 
falsity ; because the Poorans, in instructing men of weak 
understanding, have made allegorical representations of God, 
though they repeatedly confess the allegorical nature of their 
instructions and explain their motives for introducing them. 
Besides, he imputes fabe representation to one of the com- 
mentators of the Vaida, and that only in his instructing the 
ignorant in a parabolical manner ; and from this single cir- 
- cumstance he condemns " the whole of the Hindoo System." 
In the very reply of the Editor, I find the phrase " at the 
light hand of God" — quoted by the Editor as a scriptural 
expression I therefore beg to kdow whether the phrase 
*' right hand of God" implies a true representation of God, 
or not 1 I find the following expressions «ren within the 
three first chapters of the Bible : " he (God) rested on the 
seventh day from all his work." " The Lord God walking 
in the garden in the cool of the day ;" " And (God) said- 
unto him (Adam) where art thou V Did Moses mean by the 
term " rested" that God ceased to act from fatigue, and 
attempt to prove the mutableness of God t Did he mean 
by the phrase " God walked in the cool of the day" that 
he moved by means of legs, like men in general, in the cool 
of the day to avoid the heat of the weather 1 Or did he 
mean by the question " where art thou t" to imply the pre- 
vious ignorance of the omniscient God ? If so, Moses 
had strange ideas of Jehovah, and but little better 
than those maintained by his coteinporary Heathens. 
I am however inclined to think that Moses made use 
of these ezpressions conformably to the understanding 
of the ignorant Jews of his days, without subjecting himself 
to the charge of falsehood -, and this, I am informed by 
ChristiaDs, was the opinion of ancient teachers called Fathers 
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of the Church, as well as of many modem learned ChriatiaDS. 

The Editor expresses his joy at " perceiving that the 
natives bave begun to arouse tfaemselves from that state of 
morbid apathy and insensibility which is a certain symptom 
of moral death and of univers&l corruption of maimers Sec.'* 
I cannot help feeling compassion for his total want of know- 
ledge of the literary employment and domestic conduct of the 
native community at large, notwithstading hia long residence 
in India. During only a few years past, hundreds of works 
on different subjects, stich as Theology, Law, Logic, Gram- 
mar, and Astronomy, have been written by the natives of 
Bengal alone. I do not wonder that they nave not reached 
the knowledge of the Editor, who, in common with almost 
all hia colleagues, has shut hia eyea againat any thing that 
might do the smallest credit to the natives. As to the " moral 
death" ascribed to them by the Editor, I might easily draw 
a comparison between the domestic conduct of the natives 
and that of the inhabitants of Europe, to shew 'where the. 
grossest deficiency lies ; but as such a dispute is entirely fore- 
- Jgn to the present controversy, I restrain myself from so dis- 
agreeable a subject, under the apprehension that it might ex- 
cite general displeasure. 

As to the abusive terms made use of by the Editor, such 
as " Father of lies alone, to whom it (Hindooism) evidently 
owes ita origin" " Impure fables of his false Gods" " Pre- 
tended Gods of Hindoos;" &c. common decency prevents 
me from making use of similar terms in return. We must 
recollect that we have engaged in aolemn religious controvercy 
and not in retorting abase against each other. 

I conclude this rep'y with expressing my hope that the 
Editor on noticingit will arrange his observations methodically, 
nving an answer to each of my questions in succession : that 
the public may judge with facility oftheargumentsemployed 
on both sides. 
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NUMBER FOURTH 

OF THR 

BRAHMUNICAL MAGAWNE. 
Chaptvr J. 
A REPLY. 

To CBKTAIK QUERISS DtRECTED AOAIMST THE FaIDAKTA. 

A few queriea, written in t^e Bengalee laBguagei bATing 
ttgain issued from the Mission Fr«s»> Serampore. directed 
af^aioat the Vaid^nta system of religion, and a Misaionaiy 
Gentleman having brought these queriesto the notice of our 
'' Friend Bttmmohun Boy, | naturoilly expected that tb^ latter 
would publish a feply- 

Dissppointed in my expectation, and much hurt at the 
•tigma thrown upon the religion which I profess following 
tbe divine guidance of the Vaidas and the dictates of pure 
reason, I deem it incumbent upon me to defend what I 
beliere to be true, against so unprovoked an aggressipi). 

In hia prefatory lines, the author says, that from reading 
thetraDalationoftha Vaidanta Dur<hunaby Rammohun Roy, 
be understands that the Vai^as declare a knowledge of Qot) 
to be unattainable by man ; and therefore he begs tbqt 
^Bamraohun Roy wUI osas? to imparl their doctrines until 
he shall acquire a knowledge of tht I^tty frQm aatne other 
rfllifliouB source. 

This author, in aonunon with a great number of I^is 
feUow-believera, not resting contented with the perversjpn 
and misrepresentation of the pui^rt of hip own Bible, baa 
been sealoualy endeavouring to nnsquote the writings, rever- 
ed by others as sacred authority, for the parpote pf exposing 
thent to ridfculfi. To prove this aasertioii J quota here tlte 
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very first passage of the irsnslatioD of the abridgement of the 
Vaidanta Durshunaby Bammohun Roy, to which the Querist 
refers in bis prefatory Imes — viz. 

" The illustrious Vyaa in his celebrated work the Va)daa~ 
" ta Durshuna insinuates in the first text, that it is 
" absolutely necessary for mankind to acquire knowledge 
" respecting the Supreme Being ; but he found from the 
" following passages of the vaidas that this inquiry is 
*' limited to very narrow bounds r — Vyas also, from the 
" result of various arguments coinciding with the Vaida, 
" found that an accurate ajid positive knowledge of the 
" Supreme Being, is not within the boundary of comprehen- 
*' sion, i. e. what and how the Supreme Being is, cannot 
" be definitely ascertained : he has, therefore in the second 
" text, explained the Supreme Being by his effects and works, 
** without attempting to define essence." 

Now, my readers will plainly perceive in the above quota- 
tion, that a perfect knowledge respecting the nature and 

' essence of the Deity is declared in the Vaidanta " to be unat- 
tainable ;" while a knowledge of his existence through " his 

y eSec'ts and worts" is duly revealed by the Vaida and conse- 
quently is zealously studied and imparted by us. We find in 
the Christian Scriptures declarations to the same purport. 
Psalm CXLV. " Great is the Lord and greatly h) be 
praised ; and his greatness is unsearchable" Job XXXVI. 
26. " God is great and we know him not : neither can the 
number of his years be searched out." Wilt the author of 
these queries justify any one in following his example, by 
8U|^esting to the Missionary Gentlemen not to inculcate 
Christian doctrines; on the ground that the Scriptures declare 
a knowledge of God and the number of the years of his exis- 
tence unsearchable 1 I think he will not listen to such a 
suggestion ; and will perhaps say in defence of the Missiona- 
ries, that since the real nature of God is said in Scripture 
to be unsearchable, they have never attempted to preach 
the divine nature and essence. If such be their defence, 
how could 'prejudice completely ahnt the eyes of this Interro- 
f ator against the plain declaration found m the translation 
of the vaidanta both in Bengalee and English, which he says 
he has read : viz. " He (Vyas) has theref<M-e, in the second 
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'.' text, exptainad the Supreme Bong b; his effects and works 
without attempting to define bis eeaence." 

Id answer to bis &st query i. e. " Did one God create the ' 
world or not V I refer faun to the next passage and to • 
subsequent passage of the same translation of the Vaidanta 
Durshuna : viz. 

" He by whom the birth, existence, and annihilation 
of the world is regulated, is the Supreme Being." 

" All the Vaidas prove nothing but the unity of the Sup- 
reme Being." 

" God is indeed one and baa no second." 
' These passages will, I bopeitlw: sufficient to convince the 
Querist, that the doctrine of t^e unity of God is an essential 
principle of the Vaidanta eysfemi however unwelcome tt may 
be to him, as opposing bis favourite notion of three Gods, or 
three Persons equally powerfbl under au abstract idea of 
Godhead. 

. In reply to bis second ^uery (i, e. " Does God preswve/ . 
this world or not t and m his word our rule or not •") con- 
sisting of two questions, I have merely to- qiiota the following 
passages of the same translation of the Vaidanta Darshuas 
which as they apply to each severally, I place under two sepa^ 
rateheads : — Lst. "He from whom the universal world pro- 
ceeds, who is the support of the world, and be, whose work 
is the universe, is the Supreme Being." Who is the almighty 
and the sole regulator of thn universe"— Snd, " God is de«lar- 
ed to be the cause of all the Vaidas" — "Bulesandrites(are) 
prescribed by the Vaida." The former quotations prove 
that God is the s(^e support of the world ; and the hitter 
declare that the Vaida is the law of God, revealed aiid intro* 
doced for our Rule and guidance. 

Afi queries 3rd, 41b, and 5tb, are in fact one query ; I 
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tepeVt them as they stttid and mabe one reply : ■• Is God 

" with or without attrilHrtet V If-Ood «i desMuta of 'all- aU 
■" tnbutes, then how(»h-atuIe<JfTiebt*hdtotflor'b«Tecog- 
■nizfid'?- If yMiBAY'thae Sod ia Wstittite of ktt attributes, 
"-tltft)) what is th^diffsrence^'betwfesii yoar ^mncipW atid 
" tho.^e of an athieat V I reply : The Vatdanta dOeS abt 
ascribe to God any power or attribute according to the hu- 
maa notion of properties or modes being attached or suborn 
t^inate to their substancet such as the faculty of viaion, or of 
wiadom, compassion, anger &c. in rational aaiinals. Because 
these properties are sometimes found among the human race 
in full operation, and again ceasing to operate, as if they 
were qmte extinct ; because the power of one of these attn- 
butes IS oflen impeded by the operation of another ; and be- 
cause the object in whlcn they exist, depends upon special 
members of the body, such as the eyes. Drain, heart &c, for 
the exercise of vision, wisdom, compassion &c. 

In consideration of the incompatibility of aucb defects 
with the perfection of the dLvineTiature, the Yaidanta declares 
ihe veiT identitytoTGod toibe4be substitute of the perfec- 
tbn--«f alHhe attributsa nece^l'y for tiie creation and-sap« 
port «f the miiverse, and for iDtroducilig revebdioa among 
men ; witfaout'represeBtiBg these atttibutes as separate pro* 
perties depended upon by the deity, in cheating aod ruling 
the world. Hence the Vaidanta confesses the imphMsibilify 
of any perfect knowledge of the Divine nature, althoi^b' to 
adapt its^f ' to the understanding of beginners in the study 
•f the61<^, it often ascribssto' God such attributed as are 
iM esccU«it' among the human species ; aa triith, merer* 
justioet tec.' See ^ain the same translation. <^TfaeTaiaa 
«"baThig at first explained the Supreme Being by 'difi'^reot 
" epithets, begins with the word iJt^u (»-now, and declares, 
"that' all descriptions which have been lise^ to describe 'th« 
*' Sapreme Bflttg' are imperfect- (ide^), because he (the 
' « iiKrine Bemg) by no means can be described." ' ' ■ 

' Now, unbiassed readers will jildge, wbieh of these two opi- 
nidtie is the more'Oonsistent wIMi reasonbud divine revela- 
tioD' : To witv' the denying of properties to God accordbg 
to the human notion of quafoi^s in objects, as done by tbe 
Vaidanta ; <a the equalizing otlite nunlberof Gods, or^r- 
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sons onder a Oodbeul, with the number of th« supposed 
nr}nei[MaF qitaiitm Itelongiiig to the HcHy, (nuiely Ci'eatioii, 
K^demptldQ 'and Suictincation) as practised by tbe Querist 
and bia f<ellOv' beliereta, wbo have pi'orided themselves 
nitb a God tbe Father, for tbe worh of creation, a G«d the 
Son, for redemption, and a God the Holy Gbost, for sancti- 
JBcatioii. 

I do not wonder, that our religious principles are compared 
with those of atheists, by one, whose ideas of the aiyme 
natofe are so gross, that , be can consider God, as having 
been born * and circumcised f, as having grown i and been 
subject to parental authority, § as eating and drinking, |j and 
even as dying ^ and as having been totally annihilated 
(though for three days only, the period intervening' from 
the crucifixion of Cbnat to bis resurrection,) ; cor Can it -^ve 
ms any concern, if a person, labouring under such extrava- 
gant iandes, should, at tbe saihe timei insinuate atheism 
against us ; since he must thereby only expose lumself to 
the derision of the discerninc Public. 

. /s to his sixth and seventn queries via, " Do not wicked 
actions proceed in this world from the depravity of mankind 1" 
7th. " By what penance can that giiHt be expiated, which 
men contract by the practice of wickedness r I beg to 
pbserve, that a desire of indulging the appetites and of gra* 
tifving the passions is, by nature, common to man with the 
otner animals. But the Vaidas, coinciding with the natural 
desire of social intercourse hpplanted in the human constitu- 
tion, as the original cause of sympathy * With (ithen, require 
of men to moderate those appetites and regulate those pa»^ 
sions, in a manner calculated to 'preserve the peace and com- 
fort oJ society, and 'secure their future happiness ; so that 
mankind may maintain their superiority oyer the rest of the 
animal creation, and benefit by one another. For each per- 

* Lake 11. 7 t Luke 11. SI, :t Luke 11. 40. § Luke II. 
51, II Matth XI. 19. IT Mark XIV. 34. 

* Even birds and beasts sympathise with then- associates 
of the opposite sex and with their young, in proportion to the 
extent of their deaire.for social enjoyment ' 
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son to indulge wi&out restraint all the appetites and pMBiong, 
would be destructive of the bartoony of society, which toatw 
biad is naturally desirous to preserve. These seDtimants are 
contained in the following pass^ies of the eatoe tran^tioa 
of the Vaidanta. viz, 

" A command over our passions and over the external 
" senaes of the body, aud good acts, are declared by the 
" Vaida to be indispensible in the mind's approximation to 
" God. They should, therefore, be strictly taken care of, and 
■f attended to, both previously and subsequently to such 
" approximation to the Supreme Being." 

In the constant internal struggles between thia desire of 
indulgence, always working powerfully upon the mind, and 
the social inclination, displayed in various modes, according 
to the difference of circumstances, of habits, aud of education, 
gome yield often to the passions. In that case the only 
means of attaining an ultimate victory over them is, sincere 
repentence and solemn meditation, which occasion mental 
disquiet and anxiety forming the punishment of sin ; and 
which are calculated to prevent future surrenders to the pas- 
sions on similar occasions. The sin which mankind contract 
against God, by the practice of wickedness, is believed by 
us to be expiated bv these penances ;. and not, as supposed 
by the Querist, by the blood of a son of man or son of God, 
.who never participated in our transeressions. 

His last query is, " Will mankind at last be certainly raised 
and judged f and will they suffer or enjoy according to their 
works or not V In reply to which I beg to observe, that the 
Vaidanta does not confine the reward or punishment of good 
or evil works to the state after death, much less to a particular 
day of judgment ; but it reveals positively, that a man suffers 
or enjoys, according to his evil or good deeds, frequently even 
in thb world ; — a doctrine which is not, I think, at variance 
with the first part of the Christian Bible. See the above 
translation. 

'jy^sfT^'s; ■tiflfiffs ^iir<rT?«i! |i 

" From devotion to God all the desired consequences 
" proceed" (meaning of course in this world also.) 
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" He, who has no faith in;tbe Supreme Being, is renderad 
** aabject to these gods (properly speaking grand objects.") 

In conclusioDt he makea some other inamuations gainst 
the Vaidanta ; one of which is that it declares the mind to be 
God ; and consequently that those who adhere to this religion, 
must follow their natural propensities, and the su^estions of 
their own minds merely, not the revealed authority of God. 
I therefore quote these lines found in that very translation, 
from which the querist draws this conclusion ; and leave the 
public to judge, whether he is not entirely deprived, evea 
of common sense, by rooted religious prejudice, m examining 
the wiitings of others,, that are not persuaded to think ex- 
actly like him and his fellow-believers, viz. ;■ The Vaidaa 
" not only call the celestial representations deities ; hut also, 
" in many instances, give this divine epithet to the mind, diet, 
f void space, quadrupeds, animals, and slaves : — But neither 
" any of the celestial gods nor any existing creature can be 
" considered the Lord of the universe, because the third 
" Chapter of the Vaidania explains, that by these appela- 
« tions of the Vaida, which denote the diffusive spint oi the 
" Supreme Being equally 6ver all creatures, by means of 
** extension, his omnipresence ib established." " Because 
" the Vaida declares the performance of these rules to be 
" the cause of the mind's purification and its faith in God." 

If notwithstanding these explanations offered by the 
Vaidanta, the Querist persist in his attempt to stigmatise 
the Vaida, and thus argue, that any being declared by the 
Vaida to be God, though figuratively, should be considered 
as God in reality, by the followers of that system ; I would 
refer him to bis own Bible, which in the same figurative 
sense applies the term " God" to the prophets and the chieb 
of Israel ; and identifies God with abstract properties, such 
as love &c. ; and I then ask the Querist, whether he admits 
them to be real Gods and offers his worship to them f and 
whether he be a follower of the dictates of the powerful 
passion of love in its most unlimited sense 1 

His second insinuation is this; that the Vaidanta does not 
forbid the worship of gods and goddesses ; and how then 
can the unity of God be inferred from that work ? I reply ; 
the Supreme Being is refvesented throughout the wliola 
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Vaid&nta System aa tbe only object of true adoratiotr ; of 
which the Querist will be convinced, if be refers to the fol- 
lowing passages of the same translation : viz. 

" The worship authorised by all tbe Vaidaa is of one 
" nature ; as the direction for the worship of the only 
" Supreme Being is invariably found in every part of the 
" Vaida. The following passages of the Yaida affirm that 
" God is the sole object of worship : via." 

" Adore God alone." 

" Know God alone," 

With regard to the suggestions about the worship of other 
objects besides the Deity, the following explanation is ^iven 
in the Vaidanta. " These, as well as several othertexts of the 
same nature, are not real commands, but only direct those" 
(for instance idiots) "who are unfortunately incapable of 
adoring the invisible Supreme Being, to apply their minds 
to any vistbUthing.ratherthanallowthem to rimain idle." 

In rejilying, as above, to all the Christian's queries and 
insinuations, I have confined my quotations to the translatioa 
of the abridgement of the Vaidanta— an Essay of 21 pages 
to which the Querist referred in bis prefatory lines ; so that 
my readers may perceive that had the Querist read only that 
small work divesting himself of religious prejudice, he would 
not have needed to put those questions. 

CHAPTER U 

Beabons 07 A Hindoo tor bejectino the Doctrihbs 07 

Chbistiakitt. 

The Querist then proceeds to direct personality, maintain^ 

ing that, in ctmunon with BammohuD aay, thera are indivi- 
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duaU in England, who re^^rd themindaaGod,andiarrsnd<r 
themselves entirely to its suggeetioas : sinca they reueiva^ 
be. alleges, only such portions of the Bible aa suit their 
convenience «nd reject the rest i and confidently prqr 
nouncea the doctrines whioh Raniinohua !Roy inculcate* 
to be all atheistical,— As these individuals fnust bf better 
qualified than I can be to vindicate themselves from thp 
charge of perverting the Scnptnres, I need say nothing oo 
this subject. I cant)Ot however totally pass over [he charge 
of atheism against the doctrines which Jt in common with my 
Friend, inculcate ; ^JlA therefore bag to be allowed to make 
in this instance a few observations, which may Uad my dea- 
den to enter upon an impartial investigation and to compare 
the religious opinions which tlie followers of the Vaidanta 
maintain, with those tb^t the Querist and his fellow d^ristj^fip 
profess. 

Tbi 
or mis 
Trinit 

guerii 
hrjst 
Bible . 
beeif 
book, 
and flc 
forme] 
"I 
"is C 
I sMI 
believi 
vieweti 
pver 
John 
Jacob 
homini 
tile svh 
consist 
roanne 
fcoiBO 
•there „ , 
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tibe three beinff included under the abitrect notion of man- 
kind — 5rd. The father ii Sacerdoa (or a Priest) the son la 
Sacerdoi (or a Priest) and the Grand Son is sacerdoa (or 
a Priest) and yet there are not three Sacerdotes (or priests) 
but one Priest under an abstract notion of the "Priesthood, 
4th. Wisdom is qualitss (or a qualitv.) power is qualitas 
((H- a quality) and love is qualitas for a quality ;) and yet 
there are not three qualitates (or qualities) but one quality. 
— 5th. Creation is opus (or a work.) Redemption is opus 
(or a work,) Sanctification is opus (or a work), and yetthere 
are not three opera or works, but one Work. 

I regret that notwithstanding very great mental exer- 
tions, I am unable to attain a comprehension of this Creed. 

These Mts:*ionary Gentlemen have come out to this 
country in the expectation) that grown men should first give 
up the use of their externa) senses ; and should profess 
seriously, that although the Father is ons God and the Son 
is oNB God and the Holy Ghost is otfE God, yet that the 
number of Gods does not exceed onb — a doctrine which 
although unintelligible to others, having been imbibed by 
these pious men with their mothers' milk is of course as 
familiar to them, as the idea of the animation of the stoney 
goddess " Kalee" is to an idolatrous Hindoo, by whom it 
has, in like manner, been acqgired in his infancy. 

A man does not, under vanous circumstances, always 
refuse to believe things that are beyond bis comprehension ; 
but he will find it very hard, if not utterly impossible, to 
believe what is diametrically opposite to his senses, to hu 
experience; to the uniform course of nature, and to the first 
axioms of reason : To wit, that there is first the Father- 
Deity, who is distinctly and by himself God, omnipotent, 
omniscient, and omnipresent ; that there is secondly the 
Son-Deity, who is distinctly and by himself God omnipotent, 
' omniscient, and omnipresent ; and that there is thirdly the 
Holy-Ghost Deity, (in the neuter Gender) which isdistinctly 
and by itself God, omnipotent, omniscient, and omnipresent; 
yet in deSance of the immutable principles of mathematical 
Bcience, that these Deities amount to no more than one. 

Exclusive of the writings of tb« ancient and modem 
popish Theologivto and those of Dissenters from the Episcopal 
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creed, I find, to my rtiU greater inrpriie, in the worts of 
some celebrated Christian writers, who are held as the moat 
dixtinguished members of the Church of EnRland, the most 
palpably contradictory explanationa given of this Tritiityf 
some of which I here notice : 

First Dr. Whaterland, Dr. Taylor, and Archbishop Seeker 
maintain that the Trinity eon iists off hree distinct, independent, 
and equal persons, constituting one and the same God ; 
thus representing the Father, the Son, and the Holy Ghost 
as three distinct substances nnder one Godhead. 

Sndly. Dr. Wallis was an advocate for the Sabellian 
hypothesis ; and probably Archbishop Tillotson ; holding 
that three persons in the Trinity are only three modes or 
relations, which the Deity bears to his creatures — thus de> 
daring the Father, the Son, and the Holy Ghost to be three 
qualities, existing of course iu the abstract notion of the 
Godhead, which exists only in oar imasination. 

Srdly. Bishop Pearson, as well as Bishop Bull, and Dr. 
Owen suppose the Father to be an underived and essential 
essense and the Son to hare received every thing by com- 
munication from God the Father. <* There can be but one 
" person," (says Bishop Pearson) "originally ofbimself, »ub- 
" sisting in that infinite Being, because a plurality of more 
" persons so subsisting would necessarily infer a multiplicity 
« of Gods," " The Son possessed" (says he,) « the whole 
« nature by communication not by participation, and in such 
<* way that he was as really God as the Father." i. e. this 
Third explanation contradicts the First with regard to the 
original deity of the second snd third persons, and is entirely 
opposed to the Second explnnation. 

4thly. Bishop Burgess supposes the three persons of tha 
Deity to make one God ; but does not allow that these 
persons are three beings ; urging that "the Scriptures declare 
" that there is but only one God— The same Scriptures 
" declare that there a/e three omnipresent persona ; bat 
'* there cannot be two omnipresent beings ; therefore the 
" three omnipresent persons can be only one God," Accord- 
ing to this hypothesis, the Trinity is made up of three 
persons each of which is not a being ; i. e. of three 
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5tk1>. In tha aytteat of Dr. Tbonii»i Buroet. the Fitlier 
is held to be a «alU«xiateDt Being, tb« Son, «ad tlie Hidy 
6host depsodant ; and be thitika that divitia perfectiona 
and worship may be aaorihed to each ; which sOTnewhat 
resembles the Ansa Creed. 

6thly. Mr. Baxter definei the three divine Peraoafl to 
be Wisdom, Power, and Lova ; and iltwtrstea hia meaning 
by the litttl power, iotelleot, and will in the aoul 4^ man i 
1. a. he oontparee the three psrswis with three Qualities— an 
opinion which resemUee what wae maintained by SabeUiua 
«nd his foilowera. 

Tlhly. Bishop Gaetrallfsays " the three nantea of God 
« the Father, Son, and Holy Ghost, must denote a three- 
'* fold difierenoe or dietinetiwi belonging to God, but such 
*^ as is cooBistent with the nnity and simplicity of the divine 
" nature ; for each of these inchides the whole idea of God 
" and somethia^Biore. So far aa they express the natare of 
"'.God, they alt adequately and exaetly signify the same. 
(^ It is the additiona) significatioD, which makes all the dJB* 
" tinction h<etwe«ii them." i. e. according to Birimp 
Gastrell. " the Father includes the whole idm of God and 
" something more ; the Son includes the whole idea of God 
^^ and something more ; the Holy Ghost includes the whole 
M idea of God and something more : while altogether, the 
" Fatber, the Sort and the Holy Ghost make one entire Go(^ 
" and no moie."— Here this learned Prelate introduces anew 
axiom, viz. 'fbst a part ia greater than, or, at least, equal 
to the whole. 

Sthly. Accorda^ to Mr. Howe's theory, thwa are three 
distinct, intelligent hyposta^esi, each having a dastinct, intaU 
Ugant natune, united in some inexplicable manner so as to 
make one God io somewhat the same way sa the corporeal, 
sensitive, aad intellectual faculties are united to- form one 
Hian i. »■ he gives us to uaderstand that the Godhead is 
something more than the Father, the Son and the Holy Ghost, 
in the same manner as a complete man is something more 
than the corporeal, sensitive, and intellectual facutties. 

»hly. Dr. Sherlock says « The, Father, Son, and H9I7 
" Ghost, are as really distinct Persons m Peter, Jamas, and 
" John, each of which is God. We must allow tachPanou 
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» to be a God. TbeM three infitutemiiidsartdistlBguNbed, 
"just as three created minds ure, hy aslf-coDciouutesa. And 
" by mutual consciouaaesB each peraoti of these has th« 
" wisdom, power, and goodness ol tha other two." L e. Ihu 
Divine sets forth a system of pecfect polytheism ; but does 
not, like the others, «Ser any apology tor it. 

lOthly. I>r, Heber, the fureseiit Bishop of Calcutta, 
munt&ini that the second and third persons in the Trinity 
aie no other than the angels Michael and Gabriel. It wa* 
ttie Second Person, who conversed with Moses from Mount 
Sinai ; and the Third Ferson, who constituted the Jewish 
Shekinah. - 

The Theory of the Godhead proposed by this fuous and 
learned Prelate, altboi it is at variance with the opinions of 
several other Divines, mast yet be gratifying to Hindoo 
Thaologiana, who have long cherished the doctrine of the- 
Metempsychosia, or the transmigration of spirits from one 
body to another. Since the belief in the Second Fereoc (^ 
the Godhead, originally a mere spirit, taking, at one time 
accofdiog to this tlieor^, the form of an Angel (Michael) 
and afterwards assuming the body of Man (Jeaus Christ) 
by means of natural birth^ which wa« effected, as is saiij, 
by . the Virgin Mary and the Angel Gabriel— countenance! 
the doctrine of the migration of ^irits from tb« bodies of 
superior to those of inferior creatures. 

Are not these explanations of the Trinity giv>an by tfi« 
persons most versed in the Sefipturea sudfictent to puzZk 
any man, if not drive htm to atheism t Supposing s> 
Hindoo or a Musulman were ready and willing to embrace 
tha Christian faith, would he not sincesely repent of his rash- 
nessb as soon as he discovered that the accounts of the 
«ssaiK:e of tha Christian reUgion, given by the principal 
persons of the Church, are m opposite to «aob other as th« 
west is to tfee east 1 Would he not be utterly astonbhed 
at th« idea, that a nation who are so celebrated for their 
progress in the arts and sciences, for the enjoyment of 
political and civil liberty, aoA for their freedom, of inquiry 
and discusnon, should iteglsat their religiout faith so much 
as to allow itatiU to stand apo^tbenoostronsly absord baaia 
of popery T 

n,gN..(jNGoogie 
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I myself, however) am not surpriBed »t the many con- 
tradictory accounts they hare given of the Trinity ; becauss 
■ when the building ia the mere creature of Fancyi it is not 
to be expected that its architects should well a^ree in their 
description of itd form and pro parti on s.— -Nor do I wonder 
at this faith beini; forsaken by a (rreat number of inteMizent 
European gentlemen, whom the orthodox are fond (^ 
stigmatizing as I nfideh ; since it appears to me, that any 
perrmn endowed with a moderate share of common sense, 
not entirety perverted by early prejudices thrust upon him 
in the helpless infancy of his mind, niuBt be able to tear off* 
the parti-coloured veil of sophistry from the face of tbb Creed 
and discover its real monstrosity. 

Instead of stiginntizing those gentlemen, the Missionaries 
ought, I think, to have thanked them gratefully, for the 
aafe^tanding of the frail edifice of their extraordinary creed; 
since it is the indifference of a great number of learned 
Europeans about the religion which they from policy profeBS, 
accompanied with the bigotted adherence to Christianity 
imposed upon a considerable portion of men of the middling 
class, which, and which alone, has been hitherto the cause 
of the security of a faith contradictory to common sense 
and oppo^d to the evidence of the senses, in a nation bo 
bighly exalted by its literature. 

Some well-meaning Christians plausibly at^e, that, 

whether the doctrine of the Trinity be reasonable or not, 

what does it signify, this being a mere matter of specuta- 
ti 'n. — if the practical parts of Christianity and it's religious 
observancen are salutary T 

In the first place I wish to know, whether the Mi^ionaries 
preach the practical parts of Christianity separately from 
the doctrine of the Trinity and that of the atonement ; or 
whether, on the contrary, they do not consider these doctrines 
to he the fundamental principles of the Christian Faith t so 
that no man can possibly benelit by the practical parts of 
Christianity, unless he in enabled to pervert his senses, so 
far as to believe in the truth of these doctrines T If the 
latter be the case, these well meaning persons wilt. I truett 
excuse the rejection of Christianity by the grown up natives 
of India, in consideration of the great difficulty -or ratbw 
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iinpOMitMtity svery one must encounter who attempts to 
enibrce belief upon bimselfor upon others. 

In the second place, I tahe the liberty of asking these 
vell-meanine gentleman, whether it is a matter of speculation 
to believe one to be three end three to he one T Whether 
it is a matter olopuiion to britig ourselves to believe that 
a perfect man is perfect Ciod ? or in other words, tijat a 
complete man is not a man t Whether it is a matter of 
speculation to be convinced that an object conhned to a 
small portion of the earth comprehends literally all the ful. 
ness of the Deity bodily, and spreads over the whole universe T 
Is it also a matter of speculation that Cod whom Clifistians 
and their Scriptures represent as mere spirit and a^ the 
author of the universe, was of the very seed of the Jewish 
Patriarch Abraham, and of the Jewish Kiii^ David I If 
these be matters of opinion, what then are matters grossly 
repugnant to reason and contrary to fact ? The almighty 
and eternal Being (according to these Christian -theologians) 
was born, grew to manhood, suffered snd died a shamefdl 
death. Does thin signify nothing ? Does it signify nothing 
to degrade our (acuities and give up the u^e of our senses, 
while we are viewing the visible objects of nature t If we 
do so in one thing, why not do it in another T If we set 
out on this irrational career, where are we to stop * May 
we not from the example set in Theology, lay aside the use 
of reason in other sciences al-to, and thereby impede the 
progress of knowledee and introduce incalculable evils into 
the world ! I therefore hope that these gentlemen will, 
after mora mature consideration, discover the doctrine of 
the Trinity and the idea oi a Mangod or Oodmnn to be 
unnatural and pregnant with absurdity ; and not a mere 
innocent speculation. 

If Hritish Missionaries are under an obligation to preach 
Christianity to the.natives of India, they ought for the glory 
of their nation, holdid? so conspicuous a place among the 
people of the East, and also for the sake of their own charsc- 
ters as a Literary Body, to confine their instructioiis to the 
practical parts of Christianity, keeping entirely out of view 
the doctrine of the Tiinity and the idea of a two or three 
fold nature of God and Man ; or Uod, Han, and Aunl j 
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which ftre, to ny the laait, very Dfiicti cslouUted to Itnr^r 
the reputation of Briton* both as a learned and aa a religjou* 
people. 

1 1 ia characteristic of prote§tant writeri to expoae to ridicaU 
any other eyatem of religion which they dir<approve. For 
instance, some of their eminent writers have proaeeded ao 
far in attacking the doctrine of Transubstantiation maintained 
by the CHtholics, aa to apply to the bread which the Catho* 
lies consider as the real flesh of Christ) the epithet Paaarias 
Deus or '< Breaden Ood" &c 

Now I only beg to he allowad on this occasion to asl^ 
Protestant gentlemen, who think themaejves justified in 
believing that a human body waa, by supernatural power, jq 
a literal sense filled with all the fullness of the Godhead, bow 
they can object so violently to the opinion entertained by 
the Catholics that a piece of bread by the same si^pernaUiral 
power is filled with divine spirjt ? And if they can apply 
to Catholics the term " Worshippers of a Breaden God -,- 
how can the professors of the Trinity disapprove of the terms 
" Worshippers of a Fleshy Gpd. or Jew Gpd" being applied 
to themselves T 

Whoever, m fact* is unable to perceive the wid« distinction , 
between the aupreme and etern^ Being and a helpless morta) 
mui, must surely confess, if endowed with the faculty of 
reason, that he has grossly abused it in contemplating th^ 
nature of the deity. The immense distance between th^ 
hmnan and divine nature cannot be diminished by tl;e efforts 
of any mortal ; and therefore wboevier accepts man, dead Qf 
alive, for his god. voluntarily sinks himself to the saiQf 
unfathomable distance below the level of one of the hpmai^ 
species. Should he then presume to claim the rank of man, 
he would thereby equalize hi? nature with that pf bia God 
and he justly char(reable with i^ross inconsistency. Indeed 
I do not see what can preveut his fel|ow believers, or maor 
worshippers, from accusi^ him of blasphemy — in making 
himself equal with God ; or how rational men can avojd 
viewing him as the victim of early prejudices — however many 
sciences he may have studied, however many books ha wqjr 
have writtei). whatever titles pf Uarpfng may hav^ hee? 
bestowed upon him ; )ui4 with whsteFer coQtewpt h^ nwy 



afect lo nagafd the gw)uui« SR&Immnicajt laUgio^— .1 toy 
the geouine SrabnMiBK&l religion, fugl^t by tha V^d^ 
88 iUierpretedi by tlie ijosfMEod, MmioPi npt tha populat; 
sjriteHi of woiship adop^dj by t^ otultitude. If a^ CbrisljisQ, 
Ware ta insist on cansiderinji; the latter vHh ^^ ita corrupt 
tiona. as: tke ataodarck of Hiadjooji«;n, then a Hindoo w^t^d. 
alB0>b&ju8^fied ia talking aa, s^aiitWd o£ Christianity, the 
wstem. of raligion whicb. altrjoet uni^erBally preyaiLad ia 
Euirope previow to tba fiA«enJ}b ?entq=yoftbe,Cbristiaa $ra, 
and wkbh id still foHowed^ by t^ majority of Christiana 
(oamely Oathdkca, Gi;e«kst Acagiie^iaHa) with all its ido.ia, 
crucifixes, aaii^s, wiracdas, p^uj^ti^Ky abaolutipn^ fcou^ sina, 
txinity, traDaubHtanttatipn, -neUca, holy wa^er, aad otber 
iddstroua machioery. 

With Eegard to the d^ptriae of tha ato^ment, we. ^re 
^ven to uaaei»tftn,d by Christians, tbiat God the FatiiQi; 
hsvJQ^ bean oflmded by the tcansgreasiong of the huavaq 
race, resolved (tho' against the su^nestion of hia mercy) 
that he mould not forgive ih^m unless some adequate sacri- 
fice were offerad to him, ao tl^at bia justice ahould not ba 
diuegarded thtouglt iba inlluence of hia I^ercy. IJpon this 
resolution on the pact of God the Fatl^r, Qod t\is Sot^ 
haviI^^ great corap^osion towards open guilty of sins unto 
death, took upon binoself tba human nature and offer^tl tQ, 
God the Father hia own life as an adeqi^te atonement, and 
thereby reeon«Ued to th^ father Deity as tHB,\\v mep a4 
would believe in the oger o( his blood far the reinisaion of 
»in. 

The Miaueunary gen^einen bM-ebyfi(iainti>iD,thataUbougI^ 
God the Fa^er, Ggd the Son, ^pd God the Holy Ghost 
«ne equally niercithl and just, and eqti^Uy avefse to sin ; 
yet the Father having a strict regard to the preservation of' 
the balance of power between Mercy and Justice^ did not 
suffer hie Mercy to violate JusticSi aiid insisted, (hqt the 
ains of raen should not be fqrgiyen unless a human aqcri^ce' 
were made to him But the Son being more under the 
inAuenoe of mercy and totally regardless qf justice, condea- 
oiaded to steauaie the human nature and to hear the punish- 
ment of Ibeir »n. Thus by olfentig himself as a sacrifice, 
he washed avray thqir trftn^reesiens with his Uo:9d> Vf>tliQ<iit 
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expecting any aacrifice to be made to him, for the aatUfaction 
of bis Justice ; while God the Holy Ghoet, again took no 
part whatever in the performance of the sacrifice, either 
oa the Satisfier or the Satisfied, and remained quite neutral. 
Hence is it not evident, that God the Father is more strict 
' about the observance of Justice than God the Son ? That 
God the Father was less liable to the influence of Mercy 
than God the Son T and that God the Holy Ghoet manifested 
neither Mercy nor Justice in the sacrificial atonement t Do 
not these circumstances completely overthrow the doctrine 
which these gentlemen preach : vii. that God the Fathert 
Son and Holy Ghost are equally just and merciful ! 

Secondly. They ascribe to God the attribute of justice 
according to the human notion of that attribute i. e. as a 
just judge can never be so influenced by bis mercy as to 
forgive a man guilty of capital crimes, without inflictiae 
upon hUn the punishment of death -, so God never can 
violate justice through the influence of his mercy inforgiving 
sins unto death, without inflicting extreme punishment. 
Supposing, then, for the saiie of argument, that divine justice 
can be viewed according to the standard of the bumaa 
notion of justice, I asic whether it is consistent with the human 
notion of justice to release millions of men each guilty of 
gins unto death, after inflicting death upon another person, 
(whether God or man) who never participated in their sins, 
even though that person had voluntarily proposed to 
embrace death ? or whether it is not a great violation of 
justice, according to the human notion of it, to put an inno- 
cent person to a painful death for the transgressions of others, 
notwithstanding he in his human capacity manifested very 
great reluctance to that death ; as is admitted in the account 
of the life of Jesus Chtist in Matthew Ch. XXVI. 37—39. 
Thirdly. Sins are of two kinds ; that is sins ag^nst God 
merely, and sins against God and man, such as theft, robbery, 
deception &c. I therefore wish to &now whether it is not 
an entire disregard of justice, according to the human notion, 
that the sins committed against one person should be fon^iven 
by another, without his consent to such pardons ? Whether 
it is not an infringement of justice on the part of God the 
Son, according to the human notion of justice, to wash aw&y 
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with hia blood the sins oftheft,, robbery, or murder committed 
by one man against others, and to disregard their individual 
sufferings T But if Christians really imagine that true be- 
lievers in the vicarious sacrifice of @hriat haye their past 
sins as well against God as against man, washed away by his 
blood, are they not extremely presumptuous and culpable 
in in3ictiiig punishment upon their fellow Christians for any 
crime they may have committed, knowing that atonement 
has already been made for it by the blood of their God, 
which was shed on the cross ? Yet we every day see Chrbti- 
ans inflict on one another severe punishment, for the sins 
committed by them, notwithstanding the remission of their 
sina through their faith in the vicarious sacrifice of Christ. 

Fourth^. These Gentlemen believe, that the Son washes 
sway the sms of those who place their faith in his vicarious 
sacrifice, and not of men in general. This shews that the 
set of pardoning the sins of men by God the Son, proceeded 
from a reciprocal consideration and not from bis infinite . 

niercy towards mankind Aa according to this doctrine, 

millions of inhabitants of remote countries, islands, and 
mountains, who never heard even the name of Christianity,- 
have died in sin, ever since the time of the vicarious 
sacrifice offered by Christ ; without having it in their power 
to enter into the necessary bargain for the forgiveness of 
their sins by oSering, in return their faith in the atonement 
made by Christ. But those who have been born in countries 
where they could readily acquire this faith, while tbey rely 
upon the possesaion of this aa the means of purchasing their 
own salvation, inconsistently condemn such of their lellow- 
Christiana aa hope to be saved through a virtuous life and 
sincere repentance ; accusing them of presumption and 
self sufficiency in pretending to be aaved by such merits; 
yet it is evident that the former who boast of their faith, are 
the persons really guilty of pride and self sufficiency ; since 
for this single merit of theirs, they think themselves fully 
entitled to salvation ; and at the same time they contemn 
and depreciate the merits of others, who nevertheless con- 
sider that both faitb and good works proceed from the grace 
of God. 

These gentlemen are apt to find fault _^with and ascribe 
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tmreasonab}eB«u to evsry other tyatem of religKW, abtlttUi^ 
•atlrely their eyea iqwMi the total want of r«aaon and ratiima- 
tity ia the faith which tbsy tfaemMlves profeaa and pre«ch. 
For, is there any notion more usr«atonable Mid oonduciv* 
to immoral psacttoea than the idea, that God haa blood t 
and that that blood is offered by God to reconcile to God 
such Hwn ai;, at any time durki^ their Uvee, place faith in 
that blood of God ; however guilty tbes* Htea may b« of 
ofi^ding God aad mjHring their tellowworeatorea. 

As to their attraap^ at the cORverting of Hiuidooft to tb% 
Chri^ian Faith, these Teachers of atisngo doctrinea mvf 
now have been, ooovinced by exp«rt«nee, after the exertions 
of a ^arterof a(:entuiy, tb^ nei greiwn lip native of lodia, 
poaaesaed of eoaiHon senae and OMueaoa hoEtcqty. will ever 
he persoaded to hebove in their aelf-eontradietoi^ Creed 
and that their religtouH eiturta will b« uaavailing, unless th^ 
adopt, or be enabled to adopt, aoae lufsor UMana for tha 
promotion oS OhriatiaMty. Since the Hindoo population ioi 
^■cagid, from the circumstances of their early ra»rriages. and, 
their eaotinual reaidence either at hosne or at an incongir 
demhle dietance from their birth place, and frow the e«,JQy- 
Bunt of loe&l comfort under the peacefiil away d t|be Butisb 
nation, has been cBciaasing with oBooaiiiVMi rapidity^ and 
*a they ar^ at the aanc time, prohibited from foreign trada 
^ theiv rebgfeuB pr^tidioes, prevented ffom eoteriag into* 
the military aemc^ owing to theic habitwal av«Hi.on to war ; 
and do not new, aa in former limes, receive giAa of land* 
free from aaseeainatite which tended Kwv^h to encouraee an 
idile life ; many famines have already becofli^ veiy indigeajt 
Mtd a greater nundMC must, sooner or teter, be reduced to 
poverty. It is, IheMfore, more than pr^^b^bU,, that the most 
weak and needy anuHig them mm be induced,, by the bo^ 
«f worldly advantages, to seU their oonscieoce and thoE 
zelrgioQ, in the same manner aa a. g«»at mwiy £aKaalit«4 
have been persuaded to profeaa Chiistiqaity, by the aevera 
jMlicy, adopted towards Jews on the en^ hand, uid the eOf 
eonre^BMat to apoitatize held out on tbe otber by Secietiat 
estabhshed in, Europe fon their coQV«siiOB[.. 

I shall now, in a few words, for the information of the 
AKeaioaaFy gentlenen, lay down our r«ygiQiw er«»d> In 
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conformity with the Precepts of our ancient relifirioii. con- 
tained in the Holy Vddanta, though disregarded by the 
generality of modema, we look up to owe bbins as the ani- 
mating and regulating principle of tha whole collective body 
of the universe, and as the origin of all individual souls, 
which in a manner some what similar vivify and govern 
their particular bodies ; and we reject Idolatry in every 
form and under whatsoever veil of sophistry it may be 
practised, either in adoration of an artificial, a natural, or an 
im^inary object. The divine homage which we offer, 
consists in the practice of Duya or benevolence towards 
each other ; and not in a fanciful faith or in certain 
motions of the feet, legs.'arms, bead, tongue or other bodily 
organs, in a pulpit or before a temple — Among other objects 
in our solemn devottou, we frequently offer up our humble 
thanks to God, for the bleaaings of British Rule in India 
and sincerely pray, that it may continue in its beneficent 
Operation for centuries to come- 



SHIVUPRUSAD SHURMA. 



Calcutta, November 15. 1823. 
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A VINDICATION 
of the 

IMCAKtTATIOH OF THB DEITT, 

as the common basis 

OF 

HINDOOISM AND CHR[STIANITY, 

AQAIIfaT TUB SCHISMATIC ATTACKS 

of 
R. TYTLER, ESQ. M. D. 

IKTEODDCTIOM. 

This Correspondence was occasioned by a passage in a 
letter of Dr. Tj tier's published in the Bengal Hurkaku of 
the 30th of Mav 18:;3, directed ai^'aiiist Rarnmohnn Roy, a 
person who, as is well known, is ftrongly reprobated by the 
Bealoua both atnotig Hindoos and Christians, for his daring 
impiety in rejecting the doctrine of Divine Inenrnationa. 
But the Doctor while censurir.g thia stubborn Heretic moat 
unwarrantably introduced contemptuous allusions to the Hin- 
doo Deities, as will be seen littin the paaaage referred to 
which is here subjoined : — 
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Extract from the Hurbaru of—May 8d 1823. ■^ 

He ( Rammobun Roy) thus proceeds in the same epistle. 
" Whether you be a faithful Believer in the Divinity of the 
Holy Lord and Saviour JESUS CHRIST, or of any other 
mortal man ; or whether a Hindu declares himself a faithful 
Believer in the Divinity of his Holy Thakoor Trata RAM, or 
MUNOO— I feel equally indifferent about these notions." 
Here I pause, for the purpose of asking the candid Reader 
what would have been said, if, at the tinie Bammohun Roy 
continued in his belief of Shiba, Vishnu and Ganaisha, I had 
personally addressed a letter to him, replete with vituperation of 
him and his opinions % Would it not have been asserted, and 
very justly, that 1 was attacking hin>, and his gods, and 
wounding the religious feelings of a Hindu \ Yet this Unitarian, 
as he now professes himself, thinks proper to leave the sub- 
ject of discussion, namely a proposal to hold a " Reiigiouj 
conference," and tells me flatly that my Belief in the Divi- 
nity OP THE HOLY SAVIOUR is on a par with a Hindu's 
belief in his Thakoor ! ! ! — Yes, Chrstian Readers, such is 
the fact ; and when I offer to defend myself from such vile 
imputation by arguments drawn from those HtJy Scriptures 
to which this Unitarian himself appeals, I am given to un- 
derstand, that this Reviler of my Faith, the Faith op mt 
Ancestors, will not condescend to listen unless my reply 
receive the stamp of otbodoxy from the signature of a Mis- 
sionary ! ! ! 

May 2, lg23. R. tytleb. 

BAM DOSS'S FIRST LETTER TO DR. TYTLER. 

The Editor of the Hurkaru having refused insertionto the 
following, it was privately forwarded to Dr. Tytler. 

Sir, To Dr, R. TytJer. 

I happened to read a letter in the " Hurkaru'* of the Srd 
instant, under the signature of R. Tytler, which has excited 
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my wonder uid Mtonuhm«nt. For I had heard that y<y» 
were not only profouadly vened in the knowledge of the 
ancients, but intimately acquainted with the learning and 
opinion! of the present age. But I felt quite disappointed 
vrben I perceived that you entertained ideas so erroneous 
respecting the Hindoo religion. 

Is there any Hindoo who would be offended at beino; told 
fay a believer in the Ivvisiblh Goo, thatthia man is indiffer- 
ent about his (the Hindoo's) faitb in the divinity of bit 
Holy Thakoob and Thata Raw or Mawoo ! We bnowr 
that these self-conceited sects who profesa reverence for only 
one Dgitt are apt to express their indiiference for the holy 
Ihcaknatioh of the Divine Essence believed in by Hindoos 
as well as by Christians ; and in fact that the followsrs of any 
one religion have little respect for the opinions of those of 
another. But can this give concern or surprise to the en- 
lightened and well-informed persons who haveseen and con- ' 
versed with various sects of men ^ 

I am mqre particularly astonished that a man of your 
reputed learning and acquirements, should be offended at the 
mention of the resemblance of your belief in the Divinity 
of Jeius Christ with a Hindoo's Belief in his Thskoor ; 
because you ought to know that our religious faith and 
your's are founded on the stRne sacred oasis, viz. the 
MAHiPBSTATioH OP GoD IK TBB PLB3H, withoutany restriction 
to a dark or fair complexion, large or small stature, long or 
abort hair. You cannot surety be ignorant that the Divine 
Rau was the reputed son of Dushnrutb, of the offspring of 
Bhuggeeruth, of the tribe of Rnghoo : as Jesus was the 
reputed son of Joseph, of the House of David of the Tribe 
of Judah. Ram was the King of the Ruehoos and of Foreign- 
ers, while in like manner Jbsds was King of the Jews and 
Gentiles. Both are stated in the respective sacred books 
handed down to us, to have performed very wonderful 
miracles and both ascended up to Heaven. Both were 
tempted by the Devil while on the earth, and both have 
been worshipped by miUiona up to the present day. Since 
God can be born of the Tribe of Judah, how, I ask, is it 
impossible that he should be bora of the Tribe of Rughoo, 
or of any other nation or race of men I And aa the baoMii 
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form atid feelings of Ram aSbrdBCeplicg no good trgnnent 
against bb omntpreaent and diTtoe natwc^ it inuat be evidenfc 
to you tfaat this deluded sect of Unitarianinn can Uj no 
Strega on the hnman form and feeliaga of Jesus Christ m 
cKsproviDg hia divinity. 

When therefore the resemblance is bo vary striking, and 
ought to be knovrn to you as well as to every other maa 
having the leant pretensions to an acqnaintanee with the 
learning and religion of the Kativea of India, — ho>ir is it 
possible that you cau fee) offended at the mention of a fact 
so notorious t You may perbapa urge, tbst tbero is a nido 
dilTerence between a belief in thkbb Persons in the Godhead 
as mwntained by yon, and a belief in' three hundred and 
thirty millions of Persons in the Godhead, entertained by th« 
Hindoos : Eut as all such numerical objectiooa are tbundad 
on the fi^I basis of human reason, which we well know is 
faJlibte, you most admit that the aune omnipotenoe, which 
can make Three ONE and oitb THREE, can equatty 
reconcile tbe uititt and VLVRALnr of three hundred and . 
thirty millions ; both being supported by a suhUiae nrvstsry 
which &r transcends all human comprehenaion. 

The vain and narrow-mi&ded BeKev^s is ose IvviSiBCi 
God, accuse tbe followers of the Trinity, as well as w tlis 
sincere worshippers of Ram and other Divine Incutiatioiw, of 
being Idolaters ; and policy therefore might have sa^eited 
to you the propriety of maintaining a good midentanding 
ana brotherhood among all who ^ve correct notions of Ifca 
manifestation of God in the flesh ; &tat we may eordiaUy 



join and go hand in hand, in opposing, and, if ponibte, extir- 
pating tbe abominable notion of a amoLK Qod, which striksi 
equally at the root of Hindooisnt Mid Cbristiaaity. Bowevaiv 



it is not too late (or you to reHect on yoar trtdiscretnon, and 
atone for it by expressing your regret at having written aad 
published any thing calculated to ereafe dissennon among 
the worshippers of Divme Incarnations. 

I am, Sir^ Your nost obedient Servant, 

Rav Does. 
TH. TYTLER'S REPLY TOTBB FWtEQOiNG. 

To Sam Doss, 

I have received your letter and beg yes to reeeire my 

n„jN.«j-vG00gic 
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best thanki, for the trouble youhava putyounelf tointandiu 
it to me. It was my intenticAi this eveuinf; to bav* provsa 
that Hindoo Idolatry and Unitarianismare the same, aud that 
tbey both proceed from the Devil — Unfortunately Mr. 
RobisoQ in consequence of the number who were anxious 
to attend, has requested me to postpone the meeting, to 
whicbof course I have acceded. But J tm ready,— ifiir» 
US, KEADT, — to meet you and your runagate friend Bam- 
nohun Boy whenever you please, in public and private 
'^discoaaion, and let you know what a bumble individual un- 
supported can do, armed with no other weapon than tba 
sharp sword of the Gospel, in bringing to light the bidden 
works of darkness which are at present displayed in the dam- 
nable Heresy of Unitarianiam of which you are the wretched 
tool. But neitlier yoj, Rammohun Boy, nor the second 
Allien ADAM dare meet me because you fear the WOBD 
of TRUTH. 

Your inveterate and determined 
foe in the LORD. 
May 6th. 162S. (Signed) R. Tttiik. 

BAM DOSS'S REPLY TO A REMARK op na EDI- 
TOR OF THE BENGAL HURKABU. 

Sn, To the Editor of the Bengal Hurkani. 

After publishing in your Paper of the 3d instant Dr. 
Tytler's letter throwing out offensive insinuations against the 
Hindoo Religion as unworthy to be compared with the Chris- 
tian, I am truly astonished at your refusal to insert my very 
fnendly Reply and expostulation with him for the error and 
indiscretion into which he has fallen, and that you moreover 
defend him in the following words : " We would hint to 
" Bam Dj93 that there is in our opinion awide difference be- 
" tween the belief which maintains God to have appeared ia 
" tbe Flesh and that of the H indoo who believes the appear- 
" ance of the omnipotent Being in the shape of a Thakoor, 
" which if we are not mistaken, is composed of stone, metal 
*" or wood." 

I must remark, first, on tbe total unacquaintance,yoo have 
displayed, with tba Hindoo Religion, notwitbitHading toq^ 
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residence in tbe capital of Bengal, in which, however, you 
are more excusable than Dr. Tytler, conBidering bis high 
pretensions to learning. Can you find a single Hindooin 
the whole of India, who imagines that the divine Ram, the 
son of Dtishunith by Kousbilya his mother according to the 

'' flesh, was composed either of wood, stone or metal 1 If you can 
find even one, there may be some excuse for your mistake 
in supposing, what is so wide of the fact. You may, of conrse, 
find numerous consecrated imager or statues of tbe Holy Ram, 

An the Hindoo templta, formed of wood and other materials, 
placed there for the piou» purpose ofattrsctiug tbe attention 
of Devotees to that Divine Incarnation ; — although many 
good H indoos do not consider such representations as neces- 

'Sary, and worship Ram directly without the intervention of 
any sensible object. But can you suppose for a moment 
that a model or picture of any person, whether divine or 
human, can identify that being with such representation or 

-^ convert the original existence into the same materials t If 
this were the case, then the number of men so unfortunate 
as to have statues or portraits of themselves made must lose 
their real essence — their original elements necessarily dege- 
nerating into stone, or paint and canvass. 

But it is indisputable that neither the image of the Holy 
Jesus in Roman Catholic Churches, nor the representations 
of the Divine Ram in the Hindoo Temples, are identified with 
either of those sacred persons. 

As vou have refused to publish my letter in answer to 
Dr. 'fytler's attack, 1 shall take an opportunity of sending 
it directly to himself for his consideration and reply, and pur- 
pose very soon laying this controversy before the public 
through some other channel with proper mention of your 
partiftt conduct, in circulating Dr. Tytler s insulting insinua- 
tions against the Hindu Religion and withholding my answer 
thereto for its vindication. I expect you will kindly insert 
this letter in your Paper of tomorrow along with a justification 
of your own observations of this morning. 

1 am, Sir, your most obedient Servant, 

n,gN..(JNCjOOg-lC 
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REMARKS OF THE EDITOR RELATIVE TO THE 

FOREGOING. 

(Contained in the Bengal Hurkarti of the 8th May.) 
In our subsequent pages will be found a letter signed 
Ram Doss, which we msert with pleasure, with a desire of 
convincing him that we are really Impartial id our views of 
the Bubifct of which it treats. In explanation of our refusal 
to insert the former letter of Ram Doss, we owe it to him to 
say that although it justly deserves, the appellation of a 
" very friendly reply and altho' it was written with much 
ability, yet it appeared to us to overstep the limits we have 
prescribed to ourselves, by entering too far into the subject 
of the original dispute between the two classes of religious 
professors, instead of berug confined to the discussion of the 
subject .between Ram Mohun Roy and Dr. Tytler, namely 
the right of the latter to demand, and of the former to afford, 
facilities for the purpose of the discussion of the point at issue 
between them. It was under these circumstances and with 
tilts feeling that we declined to insert ram doss's communi- 
" cation, and we beg to assure him that it was not from any 
disrespect to him, or partiality for Dr. Tytler orhisdoctrines. . 

Having disposed of tliis part of the aubject, wetrust.to the 
satisfaction of eam doss, we shall simply remark on the 
other, that we never intended to intimate that any sensible 
Hindoo could for wie moment suppose that God was perao. 
nally present in an image of brass, stone or metal ; but we 
have no hesitation in asserting that such an opinion does 
prevail, not only among the Hindoos, but amongot the ig- 
norjint of all classes whose religious faith prescribes the 
/worship of images as the medium of access to the Deity, 
We really ought not to' enter on the discussion of any o^' the 
points connected with the religious worship of the hindoos, 
as we have had but veryfewopportunities of making ourselves 
acquainted with them, and if we are now in any error on 
^ these subjects, we trust that ram ooss will attribute it to the 
causes which we have thus explained, and notto any feeling of 
partiality towards Dr. Tytler, or of misrepresentation of the 
obiects ol his own worship. ,-. , 
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HAM DOSS'S FIR-3T CHALLENGE TO Da. R. 
TYTLEB. 

To the Editor of the Bengal Hurkani. 

SiK, 

Being disappointed in my jiut ezpactBtion of hsvmi; my 
answer to Dr. Tytler's iiiitinuations inserted in yotir Paper, 
t yesterday Bent it to theDjctorhiinseUTorbiscojiaideratioa; 
but he avoids making a reply thereto, and in answer to my 
argumento, merely returns abuse a^rainst me, and likewise 
against our comjnon enemies, tbe Unitarians, for which last 
I of course care notliing. 

I take this opportunity of informint; the Puhlic that this 
Goliath, notwithstandiuE his hi^h pretensions to learning, 
and presumption in setting himself up aa the champion of 
Christianity, shrinks from the del'euce of the charge* he has 
brought against Hindooism, and that he refuses to co-operate 
with me in opposing Unitarianism, although he declares in hit 
note feD me that it is a system of damnable heresy proceeding 
from tbe Devil. 

I am. Sir, Yoar obedient Servant, 
May 7, 1823. eau do«. 

DR. TYTLER'S REPLY TO RAM DOSS. 

Six, To tbe Editor of tbe Bengal Hurkaru. - 

As I da not intend this letter to have any direct referenea 
to the subject of Religious discussion, you will oblige me by 
citing it insertion into the columns of the Hurkaru. Two 
days ago [ received an Epistle subscribed Ram Doss, which 
I was led to conclude must have been written by soma 
Unitarian under a pseudonymous signature. But it appears 
from a letter, which is published in your paper of this day, 
I may have been mistaken ; and I am, therefore, anxious to 
inform Ram Does, if he be a real person, that I consider 
there is qo bookat present in possession ofHindoos,— the Ma* 
habbarataandRamayuna not excepted, of higher antiqaitj' 



( » ) 

tlian the entranee of the Musulmans into ladit, — w; about 
800 years from Ae present period. The legenda attached 
to the Avataca are waeTeiy perverted, and oornipted oopiea 
of the Holy Scriptures in the poBseasion of ChnatianSi and 
have no particular relation to the ancient Teligi<»i, whatever 
it may have been, of the inhabitants of thia country. Should 
Ram Doss therefore be a leal person, and wish to obtain 
information on those topics, H will affbrd me sincere plemurs 
to meet him, either at my own house or any other he may 
appoint, at some hour convenient to ns botti, for the purposs 
of explaining the arguments which support the views 1 have 
taken of the Modernness of the religious syitun at present 
followed by the Hindoos. 

Your obedient Servant. 
May 8, 1828. b. tttlsr. 

RAM DOSS'S SECOKD CHALLENGE TO Dn. 
TYTLEB. 

7o the Editor of the Bengal Hurkaru. 
Sib, 

Dr. Tytler having been unable to make a direct reply to 
the argument^ conveyed in my letter to him dnte<t the 5th 
niBtant, has taken refuge in your Paper, knowtng very well 
that he would prevail upon you to insert every assertion that 
he might make gainst our Sacred Books and Holy Incarna- 
tions, and that you as a Christian would excuse yourself for 
dechning to ?i*e publicity to my retaliation upon bim. - 

I therefore challenge bim through your Pages for a reply 
to my arguments in the shape of a letter, so that 1' may endea- 
vour through some other means to publish all our corres- 
pondence for the conaideration and judgement of the Public. 
1 am, Sir, your obedient SnTatrtt 

9th, Ma; IS'^S. Rah Doss. 

Db. tytler'S reply to ram doss. 

To the Editor of the Bengal Hurkaru. 

SiK, 

Y our Correspendcnl Ren Don in " ii^rningtbepaMic," 
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thit I consider « Unitarian iatn s syitem cf damnabU beretj 
proceeding from the Devil," has lorgot to mention that sucEl 
wavalao my expressed opinion to him respecting the super- 
stitions to which he is go extremely partial. Under those 
circumstances is it reasonable to expect, 1 will allow him 
to co-operate with me, a^ he calls it, " against our common 
enemies," when in fuct 1 maintain Unitarianiam to be nothing 
more than a new name for Hindoo Idolatry I 

Your Obedient Servant, 
Calcutta, Ma; 10, ISiS. R. TrTLXK. 

RAM DOSS'S THIRD CHALLENGE To Da. 
TYTLEB. 

To the Editor of the Bengal Hurkani. 
Sim, 

One of the objects of my Letter to Dr. Tytler, was t» 
solicit the co-operation ofthe Doctor in opposing Umtanans — 
The other, to refrnte his insinuations agaitist Hindooism and 
prove that it was founded on the same sacred basis (the 
Manifestation of God in the flesh) witb Doctor Tytler's own 
Faith. 

From the Doctor's letter in your paper of this morning, 1 
see be positively shrinks from entering the field with ma 
against Unitarianism, leaving me thus to encounter the danger 
and reap the glory single-handed. 

i now retjuest to be informed through the medium of your 
paper, whether the Doctor also diiiciies from justifying his 
insinuations against the Hindoo Religion, and replying to 
my letter proving Hindooism and Christianity to rest on tb« 
. same sacred foundation. 

1 am. Sir, Your obedient Servant, 
May 12, 1823. bah doh. 

Da. TYTLER'S REPLY TO RAM D03S. 

To the Editor of the Bengal Hurkara. 

SiB, 

The asaertion of Ram Doss, that " I shrink from entering 
' the field against Unitariauism, leaving (him) thus to encounter 
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' tba dnngsr and reap the glory aingla hand«d," whtii all 
Calcutta is actjuamtea with the contrary, and no one better 
than tbft Uaitarian«. themselvea, ia really too absurd. to 
require notice. 

In snpport of what tbia writer eallt '• my insinuations 
against the Hindoo -Religion," I refer bim to tiie bistories of 
Buddha, Saluvabana, and Cbriahna, aud maintain they 
comprise nothing more than perverted copies of Chriatiuiity* 
Let bim shew the reverse if be can. 

Your Obedient Servant, 

Calcutta, May 13, 1823- • %. tyt«». 

RAM DOSS'S REPLY TO THE FOREGOING. 

To tbe Editor of the Bengal Hurksru. 
Sia, 

You are aware that I have three times through tbe me- 
dium of your p«per, called upon Dr. Tytler, to reply to tba 
AR a UMB NTS. contained in the letter, forwarded to him by me 
and the receipt of which he acknowleds;ed in a torreut of 
abuae, and that he has as often as thus publicly called uponi 
returned an evasive answer, which proves that be inwardly 
■brinks from the combat> 

With a view to defend bii offensive insinuations, against 
Hindooism, be now refers me to the Histories of Buddha, 
(tbe head of a tribe inimical to Hiudooism) Saluvabana (an 
Indian Prince) and Chrishna a divine Incarnation without 
attempting to bring forward from these any thing against 
tbe jnstnesa of my arguments. — I now. Sir, beg leave to 
appeal to you, whether if any Hindoo were to make insinua- 
tions against the Christian Religion, when called to defend 
tbem he would be justified in merely referring Christians to. 
the Books of tbe Jews (a tribe equally inimical to Christianity } 
or Gibbon's History of the Roman Empire, or to a whola 
History of jesua Christ, without adducing any particular 
Passage 1 I now for the Fourth and last time call upon 
the Doctor, either to answer precisely my arguments a'lrea^f 
in his possession, or confess publicly that he is totally unable 
to justify bis insinuations- against a Religion founded on the 
Sacred basis of the manifestation of God in tbe flesh, and ' 
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AfeeHHE »tft On t^ rait fi«m3f Ab^Alxt- ArgBfllMt, llMMtdof 

I have nothing to say reBpecting his mode of Q^pming atit 
CWMMVi «Ueif>^ \h» Unit&riuu, Wtd gNiM him fnhif Hie 
ltt>tiW!'^fcift iili(Gti4iihl «^l-tioii»^Nat«itbalaaffing I tfaiafc 
ft |ttt>i>M- 1« lii^K^M- tb« feXp«4i«nfty «f CMAMOti belisTtM ift 
DtVlh« t&««nilAi»M IfUke th« Doctor luid myBttif,) jwaing 
hand in band in o|>poatft£ «» lAVfetKmt* eaemj. Obt 
cbMifefeftfsue&tM ttnfit be greater when our Force u united, 
Am ttltan ft 13 divided. 

I am, Siri Your obedient Servant 

DR. TYTLEH'S IIEPLY TO ItAU COSS. 

~ Thft Be^jr X*iu in ft Pamdpt t« a Letter sf J>. Tytler's 
(Aittt) Mtiy {S,)»ddi«8sB<dtothtCititororBcR-«Ai.HukKu«» 
JMrt tttSfikhc^ M that Paper «f the l'64h May. 

"I mjaeu"' (skid th« doctw) to be mfermad by-yMnr 
•a^ht <cen«BpMide»t &un Sqm, in frhat manur tw p^na 
^fldba to tKfc " ttt« faead of a tribe" ibimicat to Hindooink." 

RAM DOSS'S REPLY TO THE FOREaOiNG. 

To thte Editm- oT the B«ir^ HurUnu 
ftk, 

^nM o&ty r«ptT whit^ Dr. Tytler nw)[«s ta my f*«artb 
Cli»8«Bgft ptib^bed M ybur paifMr yettftrdaya as&i)>awB vit. 

"P. S. I requeM to be iafffrmed byyour Sapiest Oor- 
■ rtnpandeut Ram Doss in what tn'snneT iit prow fiuddfas 
" to ve 'tine bead of a tribe innnical to Hindooiuik" 

I tmtr nil «n the Public to prOnonticc w^ethef tUa tpwi^ 
(!m be teOnsidered «6 a repl-r to the at^Dmeiits cOnlatncd in 
asy l«t!tta forwarded to l^e Doctor, repelling his oientin 
tMinuatrenis and praving that HiiidooisBi and Christimitt 
Mn 'fbondbd t>n tbe Kaoiebasti? Or ifit.banot evidfitdly a^ 
ftrem pretence ^ evading the (juettion '. Fvl)y mnrBiited 
in 'airficipating a verdict in nty tknn-, I ask what bptnisn 
IrH A« votM fertn «f a nnrn wkn ivalJi sokie prvtaasibBa te 
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whole world in the field of Reljgioui discussion, first uttere 
degrading if)|ii4i^^ti9H<t M*'P?* * ¥"«''•> fi?upd«d on exactly 
the eame basis as bU own, a 

gr^ign I HowQfsr to ol 
iMllsy^r in (ni4 ^bfphJBp^i 
inform ))iin (ftUi^o' it \i^ tjo 
^ifddiif fii Ppq^dba, n th 
who derive tfieir pai^e from 
Chri^^l^lB 4? ftp"? tihrist. 
^i^ooiyip is proved by the 
gf^ Preatof pf th^ XJfii-v^rap 

7'her;a are hifn4<^e4s of wprjci 
other which are in general 
i^StJjing to do witfi ii^y ^ 
^vfiding f virtuj^ly cpiffe^es 
ipfp denpunce him a def^ei 
,priiicipjej,of ^yhiclihp |^ (gr 

f fm, Sir, Yojff pljp,di.^p| ,?«ryapt. 
-Fiidajr, l«tfa Majr. 1SS8. »^ po||. 

BR. T¥TI,ER'S REPI^Y TO THE FeSESOiNO. 

Pubmshro rk trb UnKEAan of Mat &8n. 

miti 
Hini 

" V Lp^ding" was in the NeWjBpappr erroneoiuly Dnntul 
ijmte*^,ef" evading ;' and soine otE^er "tyjIogra^iesreiTO^ 
jof ji,p^^,i^r )cir^.^ .^lellai mistakes oftGe tunacri^ri"^^^'^ 
^,^ ^(}]ri^t;^ W r'iv? Author, ft." D" ' """' ' 

nign^WNGoOgic 
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RAM DOSS'S REPLY TO THE FOREGOING. 

To the Editor of the Bengal Hiirkaru. 
Si*. 

In your paper of this day. Dr. Tytler noticea my fifth 
Challenge, calling upon him to answer the argumenta con- 
tained ia my letter forwarded to him some weeks ago, 
repelling his offensive insinuations against Hindooism. — But 
how does he justify himself T ■■ The sapient Ram Doss" 
(says he) " now changes his tone and tells us the Buddhists 
" despise many of the Gods worshipped by the Hindoos" 
■It hence follows that some of the Hindoo deities must be 
' objects of their adoration. And yet this writer asserts 
•Buddha to be the head of a tnbe inimical to Hindooism/ 
** while his own statement proves Hindoo Qads to be tha 
" objects of Buddbatc Veneration." 

1 now beg to call the attention of the Public. Christians 
and not Christians to the above passage, and request tbem. 
to pronounce whether the Doctor thereby proves that 
Hindooism cannot (as he insinuated) be compared with 
Christianity, or refutes my position, that these two religions 
are founded on the same aacred basis, viz. the Manifestation 
of God in the Flesh ? And I now call on the world to judge, 
whether the person who can resort to such shuffling and 
evasion have any just claim to the character of a man of 
learning, or a man of probity T — What name is bestowed on 
the man who thus shrinks Irom meeting the arguments of 
his opponent fairly and candidly, and trembling at the force 
. of truth, is glad to make his escape by any mean subterfuge t 

It .is almost self-degradation or a prostitution of reason lo 
treat his last remark, above quoted, aa worthy of notice, vis 
that as "Bouddhtats despise many of the Gods worshipped 
by the Flindoos, it hence followa that some of the Hindoo 
deities must be' subjects of their " adoration"— 1 n deed ! ! In 
what school of wisdom did the learned Doctor acquire his 
Logic ? Altho, 1 despise or dislike several members of a 
family, is this a proof that 1 must adore the rest f May 1 
not regard the rest- ivith indifference, or be unacquainted 
nith them 1 But granting even that Bouddhista do worship 
some of the Hindoo Gods, while they despise others, may they 
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not atill ba inimical to Hindooiim ^ For, don't the J«w« 
despise one of the Chmtian Gods, worship another, and are 
indifferent to a t^ird ; and yet are they not inveterate ene- 
mies of Christianity t 

X now only wish to know from what College or University 
the Doctor procured a Certificate, authorizing him to assume 
the Title of M. D. and whether that seat of Learning in the 
distribution of ita Academic Honors u«ually selects luch 
worthy objects T I am, Sir, Your obedt Servant. 

Thursday, 22d May 1823. kam boot. 

P. S. I congratulate the Doctor on his Victory (as report- 
ed by himself in your paper of to-day) over our common ene- 
mies the Unitarians (these deluded deniers of Divine Incar- 
nations) and I regret 1 was not present to share in th« 
triumph. K. D. 

Dr. Tttlbr being now it appears completely silenced' ■ 
friend under the signature of A Cmristian, came forward 
to his assistance in the following Letter. 

LETTER OF A CHRISTIAN TO RAM DOSS. 

To the Editor of the Bengal Hurkaru. - 
Sj«, 

It is gratifying to the lovers of science to behold a few in- 
telligent Hindoos emerging from the degraded ignorance and 
shameful superstition in which their fathers for so many cen- 
turies have been buried. It is no less pleasing to the friends 
of humanity, to find that one of the most learned of the Hin- 
doo Brahmutis has not only abandoned the doctrine wbicb 
countenances the cruel and abominable practice of matricide, 
but also ably confuted his compeers, who were advocates for 
having human victims sacriGced to Moloch. ' 

On the other hand it is a sad contemplation, that these 
very individuals who are indebted to Christians for the civil 
liberty they enjoy, as well as for the rays of intelligence now 
beginning to dawn on them, should in the most ungenerous 
manner insult their benefactors by endeavouring to degrade 
their religion, for no other reason, but because they cannot 
comprehend ita Sublime Mysteries. 

n,gN..(jNGoogle 
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Uy tttMPtioQ h«> been pfrtifiHMjaUr^^MtQ fbiAtubjegt 

by « letter 9ig»«d " kan ngjs'' wjijaS ftppeirs^ inypur pftp«r 

of jesterij^y. 

This Hindoo with whom 1 have do perfQi)f) 9[:qijain^p(;p 
bud tb« arrpgauce to Uy bef<;>re (he pu^li^ the fq||qwin^ 
pasiage 't I now call on the public |o proDQUDC^ vrb^ther tbia 
guery can b« cgnaider^d ^a 9 reply (9 the ?rg(iin^nts ^on^i^s^ 
to roy letter forwar4?<i tp th? Do^tO'i "^Ppeiling ^is (fffennW^ 
Vmuvstio^ aii4 pr9vipg that Hiudooism ang Phristi^^iity 
»re fogtided on the same basis 1 ^%tfl P^as ^ere ftpp^^^ (^ 
the pqbljc, and h« wiU of PWf se graiij me the Banje pFivilf^ee. 
I wjll therefore ask.U-Christiao Eead^r^ ^r^ you sfl .ftr ^,- 
giaded by Asiatic effemiiiacy as tp behpl^ iVJth il|dijre^gpc^ 
ypur holy uiid iijiinapalate JvELiaiqNtbmdegraded by^^vipg 
it placed on an equality with Htndooisin — wttu rank idpl^f ry^^ 
with disgraceful ignorance and shameful superatitton 1 

Will a^tn Doss Qi hia associates b# ple?8ie4 fo ipforfl^ me, 
U tb« incarnation of his Go^ wfls foretold by Proplj^fs thr^jjg^ 
a period of four thousand years? Qt will h,e defnpnatratf) 
the mieaion or divine incan>.)<ti9norhisDeity by incontestable 
and atftpendous miwAv lueh aiS Phfi^ wr^u^bt t yfil\ he 
osBert that the doctrine of Hiaduoiaui is as pure and unde- 
filed as that pf Chrjs^ity t Qr io fiae will ba prove that 
the human character has ever been exalted by any religJ0|M 
«yst«in 10 moch m by the fw^ in^ue^n^ of jQhrUtiaj^ty ! 

if SA» Aoss ta aot able patisfactorjjy to cl^ar up ^ m^ 
poiat of what I pow submit to bis aerious conaidjeratio;;, it ^ 
jnaiufeatt that in conmtpn civitity, he should r.G.lraia frp^ In- 
wilting Cbristianp by putting their religion on a cpipparisf;^ 
with Hindoojsui. 

Jia» Moh.un Boy, who appears ton;ieto b^ the most leani- 
ed pf Ute H^ooa, is so far troni Aiding .such odious and of- 
fensive remarks, (iiat he .^parently gives the preference .to 
CbristWHty. Vide, bis First 4pp^l eutitled " the precepts 
pf Christ tbe ;^tde to peaee »na hajjpiyess." I regret the 
learned Bcabwgn wa» Juterruptgd ,by the intemperajt^ ^ai of 
ihe Etaptists W rthe prajse-wrorthy copr^e be .iutej(idpd lo hav^ 
pursued asiset ,fo4b in hispr^ace to the W;ork f,\>ove alluded tji. 

i iCpncigde by jrecPUfflVending yoMf^pient Correspoiii^ent 
UAK i>03s to employ his tiga^ »nd(^l«(iti:in^yd4t)#^,i4ftW 
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•bdik<reara to fmUim his CooatryiMa (ton idolatry, ratbtr 
tfaM Attempt to Juvattigirfe iAy«t«rws that ws Au- abort tht 
weak comprehensions of maa. I aUo recommend him to b«- 
n(« efsuch Clufsttkns as«racani«d away withevtry wnd 
of dootiiafl) Mid who know not what they do, 

1 *m, Sir, Your Obadt. Servant* a cksmtuv. 

RAM DOSS'S REPLY TO THE CHRISTIAN. 

[Publifihsd io a Pamphlet containing an eooount of Dr. Ty(- 
er'a Lecture circulated with tha B«tigat Hurkaru NewKpaper.] 

To the Editor of the B&nga) Hurkaru. 
Su. . 

I regret to observe by the Letter ia your Paper p[ tiua 
BVOnii)i«^ signed " A Cbrtstiaa," that in repelling; the offemive 
msiDuatioiis of Dr. Tytler aj^aat thie Hindoo Re^gton, I am 
considered by one of the Christian denociiiiBtion ag endaa- 
Touriiij^ to de^rrade hid " Faith." 

It is well Iviiowji to you, Sir that I privately aeut a Letter 
to the Doctor, refuting his position in th«mojtfriendly,caJV), 
(utd ai^umentative manner, to which he returned « note 
loading me with the gro<>seat abuse ; consequently I thought 
myself justified in challenging fairn publicly to make a reply 
to my argnoients. The Christian therefore cannot conceal 
from himself that it is I and my Faith which have been vilitiad 
and abused and that ia return, 1 bave offered not insult, but 
merely reason awl aiyument ; for It cannot be considered 
ibaiitt for a mnu to say that inother reli<ioa is fouuded on 
the same basis with his own, which he believes to be ail that 
m venerable ^d sacred. 

If by the " Ray of Intellie^aice" for which the Christiaa 
■ays we are indebted to the English, he means the introduc- 
tion of usefi^ mechanical arts, 1 am ready to express my 
Mwntand also my gratitude ) but with ressect to Science, 
Literature or. Religion, I do not acknowledge that we ara 
r^nad under any obligation. For bya reference to RiUory 
It uBif be proved that the World vras indebted to our ancea- 
tars for the first dawn tf knowledge, which s^ungupin tha 
Em, and thanlfs to the Goddess o£ Wiadois, we Save still a 
jAkilosoplucal and oopious language of our own wbich distin- 
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guifibes us from other nations who cnntiot ezpreu scieatiGc 
or abstract ideas without borrowing th« l&uguaga of foraig- ' 
nert. 

Ram Mohuti Roy-'a abandonment of Hindoo doctrines (u 
" A Christian" mention8)cannotprove them tobeerroneous; 
no more than the rejection of the Christian Religion by hnn- 
dreds of persons who were originally Christians and mors 
learned than Ram Mohun Roy, proves the fallacy of Cbristi- 
■nity. We Hindoos regard him in the same light as Christi- 
ans do Hume, Voltaire, Gibbon and other Sceptics. 

Before " A Christian" indulged in a tirade about persons 
being " degraded by Asiatic effeminacy" be should hava 
recollected tbatalmosttll the ancient prophets and patriarchs 
venerated by Christians, nay even Jesus Christ himself, a 
Divine Incarnation and the founder of the Christian Faith, 
were ASIATICS so that if a Christian thinks it degrading 
to be born or to remde in Asia, he directly reflects upon tbem. 

First.— The " Christian" demands " Will bah doss or his 
" associates be pleased to inform me if the Incarnation of his 
« God was foretold by Prophets through a period of four 
" thousand years V I answer in the affirmative — The In- 
carnation of Ram was foretold in the works of many holy and 
inspired men for more than 4000 years previous to the event, 
in the most precise, and intelligible language ; not in those 
ambiguous and equivocal terms found in theOldTeatament, 
respecting the I ncarnation of Jesus Christ, an ambiguity which 
it is well known has afforded our common enemies the Uni- 
tarians a handle for raising a doubt of Jesus Christ being a 
real Manifestation of God in thu flesh. 

Secondly The Christian demands of bau soss " Will he 

" demonstrate the mission or divine incarnatioa of bis deity 
" by incontestable and Stupendous Miracles such as Christ 
« wrought T" I answer. Yes : The divine Ram performed 
miracles more Stupendouj, not before multitudes of Ignorant 
people only but in the presence of Princes and of thousands 
of learned men, and of those whowere inimical to Hindooism, 
I admit that the Jeins and other unbelievers sscn'bed Ram's 
miraculous power to a DemuniacU Spirits in the same manner 
as the Jews attributed the miracles of Jesus to the power 
ef Beeleebub ; bat neither of these objections are worthy 
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of notice fram balieysra in Divine Inaarnatiooa t ainoe -tfae 
peTfoTDiance of the intracle§ thenuelres is inconte§tably 
proved by trBditkni. 

Thirdly The ChriBtian asks " Will bfl ( Rem Dobs) 

" assert uiet the Doctrine of Hindooisin is u pnre and unde- 
" filed u that of Ghriattantty V Undoubtedly, euoh ia my 
Msertbn : and an Engtiah tranilation of the Vaidanta aa 
well aa of Munoo (which cotttaina the esiences of the whole 
Vaidaa) being before the public, I call an all reflecting men 
to compare the two rel%iona together and point out in- what 
respect the one exceh the other in purity V Should the 
Christian attempt to ridicule some part of the ritual of the 
Vajdes I sbalt of course feel myself justified in reforing to 
ceremonies ofashnilar character in the Christian Script urea : 
and if he dwell on thecorruptnotioDS introduced into Hindoo- 
inn in more modern times, 1 shall also remind him of the 
c<mruptionB introduced by various sects into Christianity. 
But A Christian most know very well that such oorraptions 
cannot detract frmn the exoellence of Genuine RetigiMia 
ibftDueiTW. 

Foarthly— The CmiaTiAK asks, « Will he (Ram Dosa) 
prove that the human character has ever been exalted by 
any system of religion so much as by the aweet influence of 
Christianity." In reply, I appeal to History, and call upon 
the Christiah to mention any. religion on the face of the 
earth that has been thecanse of so much war and bloodshed, 
cruelty end oppression for so many hundred years as this 
whose " sweet influence" he celebrates. 

That propriety of conduct found among the bettev sort of 
Christiana is entirely owing to the superior education they 
have enjoyed i a proof of which is, that others of the same 
rank in society, altho' not believers in Christianity are dis- 
tinguished by equal propriety of conduct, which is not the 
case with the most Arm believers, if destitute of Education 
or without the means of improvement by mixing in company 
with persons better instructed than themselves. 

It IS nnjust in the Chbistiah to quarrel with Hindoos be- 
cause (be says) they cannot comprehend the sublime mys- 
tery of his Religion ; since he is equally nnable to compre- 
hend the sublime mysteries of ours, and since both these 
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mysteries equally transcend the human uoderatanding, one 
cannot be preferred to the other. 

Let US however return to fhe main queBtion. viz. that 
THE INCARNATION OFTHEDEITYISTHE COM- 
MON BASIS OF HINDOOISHANDCHRISTIANITY. 
If the manifestatiaa of God in the flesh ia possible such pos- 
sibility cannot reasonably be confined to Judea or Uyodhya ; 
for God has undoubtedly the power of manifesting himself 
in either country, and of assuming any colour or name he 
pleases, if it is impossible, as our common enemies the Unt- 
tariana contend, such impossibility must extend to all places 
and persons. I trust, therefore, the Christian will re^ct with 

Seat seriousness on this subject and will be kind enough to 
i me know the result. 

1 am. Sir, your moat Obedt. Servt. 
Calcutta, May 23, 1823. Bam Doss. 

Ram I)oaa having heard nothing more pnbhcjy or privately 
from Dr, Tytler or " A Christian" the correspondence here 
concluded, and the arguments adduced in vindication of the 
incarnation of the Deity as the Common Basis of Hindooism 
and Christianity consequently remain unanswered. 
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" H.e who 13 desirous of eteni&l happiness should regard 
another aa he regards himself, and the happiness and miaery 
of another as his own" 

onght to manifest the warmest affection towards such 
of their own countrymen as maintain the same faith and 
practice ; even although they have not allstudied the Vaidas 
for tbemselTee, but have professed a belief in God only 
through an acquaintance with their general design. Many 
among ten classes of Siinnyasees, and all the followers of 
Gooroo Nanufc, of Dadoo, and of Ktibeer, as well aa of 
Suntu &cl profess the religious sentiments above mentioned. 
It is our unquestionable duty invariably to treat them as 
brethren. No doubt should ba entertained of tbeir fntura 
salvation, merely because they receive instructions, and prac- 
tise their sacred music, in the vernacular dialect. For Yaj-- 
□uvulkyu, with a reference, to those who cannot sing tha 
Hymns of the Vaidas, has said 

(Bjrt«fTTrf^5TfriFf%fesi 5^mtf%w i 

"The divine hymns Bik, Gatha, Panika, and Dukshubibita 
should be sung ; because by their constant use man attains 
supreme beatitude." 

^iWif «^5wa: *f%«Tf%f!r^<![if: i 
i4rflijjj«bi2jyit»w cirTvsrt^f^ a * fi ii 

"' He who is skilled in playing on the lute (veena), whob 

intimately acquainted with the various tones and harmonies, 

and who is able to beat time in music, will enter without 

difficulty upon the road of salvation." 

Again, the Shivu Dhurmu as quoted by Rughoonundun, aayst 

„ He is reputed a Gooroo who according to the capacity 
of his disciple instructs him in Sungshrit whether pura 
or corrupt, Ip the current language of the country, or by any 
other means." 
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Amongst foreigners, those Europsatu who believe God to 
be in every sense our, and worship him aloitk in spirit, and 
who extend their benevolence to man as the highest service 
to God, should be regarded by us with affection, on th« 
ground of the object of their worship being the same as ours. 
We should feel no reluctance to co-operate with them in 
reli^iou^ matters, merely because they consider Jesus Christ 
as the Messenger of God and their Spiritual Teacher: for 
oneness in the object of worship and sameness of religious 
practice should produce attachment between the worshippers. 

Amongst Europeans, those who believe Jesu9 Christ to be 
God himself, and conceive him to be possessed of a pnrticular 
form, and maintain Father, Son, and Holy Ghost to be one 
God, should not be treated in an unfriendly manner. On 
the contrary, we should act towards them in the same manner 
as we act towards those of our countrymen who, without 
forming any external image, meditate upon Ram and other 
supposed incarnations, and believe in their unity. 

Attain, those amongst Europeans who believing Jesus 
Christ to be the Supreme Being, moreover construct various 
images of him, should not be hated. On the contrary, it be- 
comes 'us to act towards those Europeans in the same manner 
as we act towards such as believe Kam&c. to be incarnations 
of God, and form external images of them. For, the religious 
principles of the two last mentioned sects of foreigners are one 
and the same with those of the two similar sects among 
Hindoos, although they are clothed in a-diSerent garb. 

Wh^n any belonging to the second and third classes of 
Europeans endeavour to make converts of U'4, the believers 
in the only living and true God, even then we should feel do 
resentment towards them, but rather compassion, on account 
of their blindness to the errors into which they themselves 
have fallen. Since it ts almost impossible, as every day's 
experience teaches us, for men, when possesasd of wealth 
and power, to perceive their own defects. 
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